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2022 Two Week Course for Adults

Registration 2 - 10 pm
Main Office -Kanchi

Wednesday July 6" 2022

Evening Arati
6:15—6:45 pm
Dinner: 6:45 — 10:00 pm

Orientation, Satsang, and all
classes will take place in

New Building Auditorium

8:00 pm onward

Thursday July 7" — Tuesday July 19™

Morning Tea / Coffee
/Warm water
5:15 -7:00 am

Old Dining Hall
(Adjacent to the Temple)

Breakfast at 7:30 am
Gurukulam Seva
8:15 -8:55 am
New Building Dining Hall

Afternoon Aarati to
Lord Daksinamurti
12:15-12:30 pm

Temple

Tea /Coffee / Warm water
2:45 —4:45 pm
Sanskrit Class
3:30 - 4:30 pm

Deepa Aier

Dinner
6:45-7:45pm
New Building Dining Hall

Laghu Ganesa Homa
5:15 am (Homa Building)
Daily Morning Abhiseka to
Lord Daksinamurti
and Ganesa at 5:40 am
Venue: Temple

Brihadaranyaka Upanishad
Bhashyam Class 1
9:00 -10:00 am
Swami Viditatmanandayji
Venue: New Building
Auditorium

Lunch 12:30 -1:30 pm
New Building Dining Hall

Brihadaranyaka Upanishad
Bhashyam Class 2
5:00 — 6:00 pm
Swami Viditatmanandaji

Yenue: New Building
~ Auditorium
Satsang (Q & A)

8:00-9:00 pm

Venue: New Building
Auditorium

Guided Meditation at 7:00 am

Swami Muktatmanandaji
Venue: New Building
Auditorium

Ishavasya
UpanishadBhashyam
Class
11:00 am— 12:00 Noon
Swami Muktatmanandaji
Venue: New Building

Auditorium

Free time
1:30 - 2:45 pm
Assigned Rooms

Daily Evening Aarati to
Lord Daksinamurti
6:15 pm
Venue: Temple

Dining Hall Closed for
Campers
1:30 —3:30 pm
10:00 pm — 6:45 am
New Building Dining Hall




Wednesday, July 20
Concluding Day

Laghu Ganesa Homa

Morning Tea / Coffee 5:15 am Guided Meditation at 7:00 am
/Warm water (Homa Building) Swami Muktatmanandaji
5:15-7:00 am Daily Morning Abhiseka to
Old Dining Hall Lord Daksinamurti and Ganesha Venue: New Building
(Adjacent to the Temple) at 5:45 am Auditorium

Venue: Temple

Brihadaranyaka Upanisha;i

Ishavasya Upanishad Bhashyam
Breakfast at 7:30 am Bhashyam Concluding Bhashyam
New Building Dining Hall 9:00 —10:00 am Class
Gurukulam Seva Swami Muktatmanandayji 11:00 - 12:00 Noon
8:15 -8:55 am Venue: New Building Swami Viditatmanandayji
Auditorium Venue: New Building
Auditorium

The Camp ends with Gurudakshina,
Arati to Lord Daksinamurti and Lunch

Thank you for your participation and support

Note that classes have been rescheduled for Pradosha and Gurupurnima.

Monday July 11, Brihadaranyaka Class 1 and 2 will be in the morning (9:00 am & 11:00 am)
Ishavasya Upanishad will be at 4:00 pm
Pradosha Puja 5:00 pm — Dakshinamurti Temple

Wednesday July 13, No Brihadaranyaka Class at 11: 00 am
Gurupurnima Celebration at 11:00 am Temple Hall
Swami Muktatmanandaiji Class at 5:00 pm

Sunday July 17, Brihadaranyaka Class 1 and 2 will be in the morning (10:00 am & 11:30 am)
Swami Muktatmanandaji Class at 5:00 pm




Dear Students and Visitors, we are taking extra precautions to keep all safe and as much as possible COVID free.

For international travelers, an RT PCR test for COVID needs to be taken 3-5 days after arriving in the USA. This
report can be shown when checking into your Kutya in the Gurukulam. Furthermore, Gurukulam is requesting all
interstate travelers who have come by flight/train/bus to have a perform a rapid antigen test for COVID upon
arriving in the Gurukulam. It will be helpful if you can bring an unopened rapid antigen test with you and
perform it on yourself after parking in the Gurukulam. Anytime a test is positive, we will use CDC guidelines for
isolation, help connect you to medical care locally and, suggest to contact your primary care physician.

At any time during the stay in the Gurukulam,
..if a student/visitor is symptomatic for COVID, an RT PCR/NAAT is required. We will ask you to inform the office
by phone immediately and isolate with mask in the room while waiting for result.

...For any student/visitor who are close contacts of a COVID + or symptomatic individual, an RT PCR/NAAT is also
required. As above, we will ask you to inform the office by phone immediately and quarantine with mask in the
room while waiting for result.

Definitions: Quarantine keeps someone who might have been exposed to the virus away from others. isolation
separates people who are infected with the virus from others even in their home. Close contact means someone who
was less than 6 feet away from an infected person (laboratory-confirmed or a clinical diagnosis) for a cumulative total

of 15 min in 24 hours.

To avoid being a close contact, keep distance of at least 6 feet from others if they did not come with you to the
Gurukulam. Keeping a distance is especially important in dining hall when masks are off. There are many
tables in the dining hall to allow for 6 feet distance, and if students eat without speaking and quickly clear their
plates, then it will allow for other students to come in and maintain distance. And remember to always keep
your mask on in the temple hall, auditorium, lobbies, and Gurukulam grounds. Please prompt others with a
polite gesture to do the same.

What is the reason for the conservative measures?

1) Arsha Vidya Gurukulam is setting where the visitors reside, meet, and gather for a period of time in close
physical proximity. CDC has specific guidelines for this type of setting.

2) Many teachers, staff, and students are at high risk for severe covid disease. [If you would like to know if you are
high risk, please see the CDC website below. Also written here are the more common conditions which puts
people high risk: adults over 65, chronic kidney disease, asthma, chronic lung disease, dementia, diabetes,
disabilities, heart conditions, obesity, pregnancy and recently pregnant, sickle cell disease, organ transplant
patients, stroke, substance abuse disorders, TB, young children and infants.

3) Both Covid and Flu are contagious and can cause serious morbidity and mortality. If COVID test is negative, it is
possible symptoms are due to the Flu. Certain pharmacies can swab for both COVID and Flu together. Please
enquire when making the appointment for RT PCR. CDC has reported that Seasonal influenza viruses continue to
circulate and activity is increasing in parts of the country and over past 3 weeks. The majority of influenza viruses
detected are A H3N2. Due to late season activity during the 2021- 2022 season, FluSurv-Net surveillance
continues until now has been extended beyond the typical end date of April 30*.

Medical Conditions that Place Individuals at risk for Severe Disease for Covid: hutps:/iwww.cde.govicoronavirus/201 9-ncov/need-extra-precautions/index.html

We appreciate your cooperation in advance and wish for all your studies and programs here to be compieted
successfully and without obstacle.




About the Gurukulam:

The Gurukulam is located on 14 acres of secluded land in the Pocono Mountains, with an additional
85 acres of wooded trails.

Arsha Vidya Gurukulam was founded in 1986 by Brahmaleen (late) Sri. Swami Dayananda Saraswati,
with help of Board Members. Pujya Sri. Swamiji is acclaimed as a leading figure who had
unsurpassable scholarship and clarity of expression.......

The major Arsha Vidya Centers in India are in Rishikesh, Coimbatore and in the USA in Saylorsburg.
The Purpose of establishing AVG was to make available the teaching Vedanta in an authentic,
traditional manner. The Gurukulam offers 1** and 3™ weekends of the month Meditation Workshop (1
& 3 Saturdays), Bhagavadgita Classes (1 & 3 Sundays) Holiday Weekend Vedanta Camps, Family
Vedanta Camps and Courses for adults. Ongoing classes in Yoga, Meditation, Vedic Chanting and
Sanskrit language are part of the Gurukulam’s regular curriculum.

Vedanta means Upanishads; the source book for spiritual (Self) knowledge.

In keeping with our commitment to authentic representation of the Vedic tradition, all of the teachers
at AVG are traditionally trained. Some are of international repute.

Temple: In the Vedic tradition, since all that is here is a manifestation of the Lord, the Lord can be
invoked in any form. In keeping with its commitment to spiritual teaching, Arsha Vidya is home to a
shrine for Lord Daksinamurti, the first spiritual teacher in the Vedic tradition. Our qualified priests
perform Pujas, Vedic samskaras and Homas.

The Meaning of the Word Daksinamurti:

Daksina means south and murti means form. (As per Daksinamurti Upanishad) So one who is facing
south. Daksinamurti is the one whose form or truth is perceived by an enlightened mind (dakshina)

Dakshina also means anukula, favorable or kindly disposed. Lord Daksinamurti is always kindly
disposed to his devotees and seekers of knowledge. He imparts the knowledge with love and
compassion.

Dakshinamurti, is one of the five aspects of Shiva, the others being Nataraja, Shiva Linga,
Ardhanaareeshwara and Tripurantaka. He is the embodiment of spiritual wisdom, the universal teacher
of music, yoga and jnana and the destroyer of ignorance.

Swami Viditatmananda Saraswati — President

Swami Viditatmananda (Senior disciple of Pujya Swamiji) is the president of Arsha Vidya Pitham and
head acharya of the Gurukulam. Having lived and worked in the USA prior to becoming a renunciate,
he is familiar with the lifestyles in India and the west.




Swami Tattvavidananda Saraswati ~ Vice President

Swamiji is very natural in his scholarship, he is from a family of Vedic pundits and holds Ph. Ds in
Chemistry and Sanskrit. Swamiji’s deep immersion in the Vedic tradition is reflected in the profundity
and breadth of his classes, delivered with modesty that only true scholar can command.

Swami Muktatmananda Saraswati — One of the Resident Acharyas

Swami Muktatmananda is a disciple of Pujya Swamiji and Swami Viditatmananda, having undergone
a three-year residential teacher training Vedanta course in India under Pujya Swamiji’s guidance.
Swamiji wears his depth of scholarship with great lightness, delivering the teachings with clarity and
ease

Resident Swamijis and Swaminis — Swamini Srividyananda, Swamini Agamananda, Swami
Jnanananda, Swami Svatmananda & Brah. Suryanarayana. Suddhatma Chaitanya is the Gurukulam's
General Manager, along with a dedicated staff.

Daily(Nitya) Abhiseka and Aratis to Lord Daksinamurti

An abhiseka is conducted by priests by bathing the image of the deity being worshipped, amidst the
chanting of mantras. Usually, offerings such as milk, yogurt, ghee, honey, panchamrita, sesame
oil, rose_water, sandalwood paste may be poured among other offerings depending on the type of
abhishekam being performed. This rite is routinely performed in Hindu temples. A Rudrabhiseka or
abhiseka of Rudra is performed on lingams. A Kumbhabhishekam is a consecration ritual for a Hindu

temple.

Arti performed at Indian temples consists of offering a camphor lamp (or oil lamp) to the Deities
and then distributing it to the devotees, who line up. They hover their hands over the flame and
touch their hands to their eyes, this may be done once or three times. It is the last ritual
performed in puja. Arti is also referred to as diparadhanai in Tamil, diparadhane in Kannada
diparadhanamu or harati in Telugu, and diparadhana or aarathi in Malayalam.

Daily Pujas books are provided to the participants in the temple to follow Vedic chants from our priests
and other members.

Chanting or recitation of hymns in Sanskrit is an oral prayer, vacika karma, a means of expressing our
devotion to Bhagavan. They are in the form of a simple praise or eulogy called, stuti, sukta stava etc. It
can be vaidika, the source being the Vedas or from smrati, smérta. The vedokta mantras or hymns like
the Gayatri mantra, Purusha suktam or Sri Rudram have to be chanted properly with Vedic notations or
svaras. This is called Vedic Chanting. The vedokta hymns are called mantras and they are chanted. There
are many rules and regulations while chanting or while learning or during personal abhyédsa. The
nuances can be grasped and comprehended only when taught by a live Guru. They have necessarily got
to be learnt from a competent dchérya who has undergone training from his Guru in the Karna

Parampara (Oral tradition)

https://arshadrishtiorg/wp -content/ uploads/2016/04/Rules-of -Chanting-in-
Samskritam.pdf




Please note...................
Come to the Main Office (KANCHI) to pick up your key and to
complete room check-in. Please return the key at the end of your

stay.

Personal Belongings: Gurukulam is not responsible for campers' and

guests' personal belongings.

Parking: Please park your vehicle in the main parking lot, in the back
of the campus, or on the grass near the new building area, or in

front of the large red building.
General Information

Yoga Studio: On the second floor of the Activities Center. Enter from the

ground floor.
Morning tea and Coffee: Old dining hall Cafeteria (5 am~ 7 am)
New Dining Hall times: 7:30 am. - 1:30 pm & 3:30 — 8:30 pm

(Please note that the new dining hall will be closed from 1:30 — 3:30 pm
for cleaning) Library hours: 1:30 — 3:00 pm (Basement of Sindhu
building)

Exercise / Gym hours: 7 am — 7 pm~ Located under Bhagirathi
(Please contact the office for unlocking the gym)

Shanti Trail: A walking, jogging, and biking trail on a 99 -acre property

(There is a pathway between the two buildings Bhavani and Godavari that
leads to the trail) You are advised to go in a group to avoid any mishaps

due to the remote location and bears.




Aim for Seva: Mr.Srini Raman (248)979-8900

Desiya Store (Hand -crafts): Ext 545 1~ 4 pm

(Contact Vimala at 570-656-0193)

Bus Station: Easton (PA) Tel: 610-258 - 4400, Stroudsburg PA
(Del water Gap) 570-421-3040

Gurukulam Guidelines:

eUNAUTHORIZED RECORDING: All recordings of lectures and
programs during the Course are protected by copyright.
eFootwear is not permitted in the New Auditorium and temple
premises. Coats and shoes should be left in the designated shoe
space.

sEveryone visiting or staying at the Gurukulam must wear
modest clothing. Conservative (female) No shorts (male)

ePlease turn off your electronic devices, including your mobile
phone and tablet, in the Temple, the New Building Auditorium,
and the Yoga studio.

elntoxicants are prohibited at the Gurukulam. Smoking, drinking
alcohol, using tobacco, receiving non-prescription drugs, or
coming intoxicated is prohibited in the New Building Auditorium,
as well as in the Yoga Studio, Dining Hall, and Temple.

ePets are not allowed.

eChildren are not permitted in the Auditorium during

Meditation and Lectures. Yow must not sguat on the char
during Meditation ov Lectures.




eMake sure your hearing aid battery is charged.

oStay silent until you exit the auditorium.

olf you are sitting in the front row, don't stretch your legs.
(Temple)

o While using a computer in a public space or while remote
working, make sure you never leave your laptop or tablet
unattended.
eGurukulam is not obligated to provide unintervrupted internet
sevvice to campers, guests, or visitors.
oThere is Wi-Fi in the New Dining Hall Lobby, Temple, Tunga,
and Pampa classrooms.

Thank you for your cooperation
Emergency Nos: 570-656-0193, 570-656-0184

Upcoming Events and Camps

July 13 Gurupurnima Celebration

July 6-20 Two -Week Bhashyam Course with Swami Viditatmanandaji

July 23 — Aug 13 3 Family Vedanta Camps, each duration of one week with one day gap.
Aug 14 Gurukulam’s 36" Anniversary at 9:30 am

Aug 19-21 Patron’s Complimentary course 1 with Swami Viditatmanandaji

& Swami M

Puja Instructions for GFD and Archana Sponsors:
1. If you are attending Abhiseka as a Gift for a Day, Abhiseka, or Archana sponsor;
kindly schedule the Sankalpa prior to the start
(at 5:45 am), of the morning Abhiseka. Please keep your family Gotra and family
members Birth star ready for the Sankalpa.
Sankalpa is a Sanskrit wovd, it means coneeption ov wlea formed in the heart ov
mind, solemin vow or determination to perform, desire, definite intention,
2. If you are attending Abhiseka today as a Gift for a Day sponsov,
please inform the priest prior to the beginning of the Abhiseka
Contact Persons: Priests Ravi 570-656-0192
Ganesan 570-656-0197
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May Pujya Swamiji continue to bless you
By visiting Swamiji's residence (Ganga),
Named as
Dayalayam- The Abode of Compassion”

A temple dedicated to meditation and silence
Monday- Friday: Visiting Hours: 10:00 am — 1:00 pm
6:00 pm- 7:00 pm
Saturday- Sunday: Visiting Hours: 9:00 am- 11 am
2:30pm- 7:30 pm
To enter Dayalayam, please walk through the DECK

We are so glad you stopped by
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Arsha Vidya Counseling Center

Arsha Vidya Gurukulam is pleased to provide counseling services

at its center in Saylorsburg Pa

For an appointment please call Dr. Chhabra (Swami Jnanananda)

at 570-350-4475 or email: dracpsych@gmail.com
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Older adults and people who have severe underlying medical conditions like heart or
fung disease or diabetes seem to be at higher risk for developing serious complications from
?OVID—19 illness. More information on Are you at higher risk for serious illness.

Know how it spreads

Everyone Should

C
YWash your hands often

e Wash vour hands often with soap and water for at least 20 seconds especially after you
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have been in a public place, or after blowing your nose, coughing, or sneezing.

e It's especially important to wash:
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dry.

Before eating or preparing food

Before touching your face

After using the restroom

After leaving a public place

After blowing your nose, coughing, or sneezing
After handling your mask

After changing a diaper

After caring for someone sick

After touching animals or |pets

o If soap and water are not readily available, use a |hand sanitizer| that contains at least
60% alcohol. Cover all surfaces of your hands and rub them together until they feel

[ e Avoid touching your eyes, nose, and mouth with unwashed hands.

€

c Outside your home: Put 6 feet of distance between yourself and people who don't live

fn your household.




Remember that some people without symptoms may be able to spread virus.

e Stay at least 6 feet (about 2 arms' length) from other people.

e Keeping distance from others is especially important for people who are at

higher risk of getting very sick.

Cover your mouth and nose with a mask when around others

® ' You could spread COVID-19 to others even if you do not feel sick.

e The mask is meant to protect other people in case you are infected

e Everyone should wear a mask in public settings and when around people who don't

live in your household, especially when other social distancing measures are difficult to

maintain

S
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d

e

h e Masks should not be placed on young children under age 2, anyone who has
g trouble breathing, or is unconscious, incapacitated or otherwise unable to
remove the mask without assistance.

o NOT use a mask meant for a healthcare worker. Currently, surgical masks and N95

espirators are critical supplies that should be reserved for healthcare workers and other first

an

Eesponders.

E e Continue to keep about 6 feet between yourself and others. The mask is not a

f substitute for social distancing.

Eover coughs and sneezes
« Always cover your mouth and nose with a tissue when you cough or sneeze or use
the inside of your elbow and do not spit.

e Throw used tissues in the trash.

« Immediately wash your hands with soap and water for at least 20 seconds. If soap and
water are not readily available, clean your hands with a |hand sanitizer| that contains at

least 60% alcoh
o Clean AND disinfect frequently touched surfaces daily. This includes tables,

doorknobs, light switches, counterpart, handles, desks, phones, keyboards, toilets,

faucets, and sinks.

o If surfaces are dirty, clean them. Use detergent or soap and water prior to

disinfection.
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« Then, use a household disinfectant. Most common EPA-registered household

disinfectants will work




Arsha Vidya
Counseling Center

Arsha Vidya Gurukulam is pleased -
to provide counseling services
at its center in Saylorsburg, PA.

Theseservices will be provided by Ashok Chhabra,
Psy.D. Dr. Chhabra is a licensed Psychologist in
the States of New York and Pennsylvania. He
is a graduate of the University of Toronto. He
received his Master degree in Counseling from
Marywood University in Scranton, Pennsylvania,
and his doctorate degree in Clinical Psychology
from Chestnut Hill College in Philadelphia,
Pennsylvania. He also completed a two and a
half year course in Vedanta and Sanskrit with
Pujya Swami Dayanandaji at Piercy, California.
His experience includes working with adults,
couples, families, and children with emotional
and mood difficulties such as depression, anxiety,
anger management, and family conflicts. He
worked in upstate New York with the Office of
Mental Health and in a private outpatient clinic.

He lived most of his life in the West and has a
good understanding of issues facing Indian
families living in the West. Confidentiality is
strictly observed. In keeping with the Gurukulam
tradition there are no fees for these services.

For an appointment please call
Dr. Chhabra at 570-350-4475
or email: dracpsych@gmail.com.




Santi Mantras
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om sa ha navamtu | sa ha nau bhun’aktu | saha viryari K avavahai |
te]asvmavadhztamastu | ma vzdvrsavahaz | | om santih santih santih 111 11

sah - he; ha -- indeed; nau - both of us; avatu — may protect; sah --he; ha --
indeed; nau -- both of us; bhunakiu — may nourish; saha - together mryam
karavdvahai — may we acquire the capacity (to study and understand the
scriptures); tejasvi — brilliant; nau -- for us; adhitam — what is studied; astu - let
it be; ma mdmsavahaz -- may we not disagree with each other; om $antih santzh

santih - om peace, peace, peace

May the Lord indeed, protect both of us. May he indeed, nourish both of us. May
we together acquire the capacity (to study and understand the scriptures). May
our study be brilliant. May we not disagree with each other. Om peace, peace,

peace.
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om pumamadah pumamzdam parnatpiirnamudacyate |
pm 145ya plrnamadaya piryamevavasisyate Il
“om antih santih Santih 112 11

piirnam — is fullness; adah -- that; pirnam — is fullness; idari - this; pirnat —
from that fullness; piirnam — this fullness; udacyate — has come; piirpasya - of
that fullness; piirnam — this fullness; addya — having removed; pirpam - the
fullness; eva — only; avasisyate — remains; om $antih $antih $antih -- om peace,

peace, peace

That is fullness, this is fullness. From that fullness this fullness came. From that
fullness this fullness removed, what remains is fullness. Om peace, peace, peace.




Guru Vandanam

$rutismrtipurananam alayath karunalayam |
namami bhagavatpadarh $ankararh lokasankaram | |

$ruti-smyti-purdananam — of the $ruti (Vedas), smrti (Gita etc.) and the
puranas. alayariz - the abode; karunilayam - the repository of
compassion; namami — 1 salute; bhagavat-padam -- one who is revered;
Sankararin — Adi Sankaracarya; loka-$ankaram — the one who gives
happiness to the world.

I salute Adi Sankaracarya, the abode of the éruti (Vedas), smrti (Gita etc.)
and puranas, the repository of compassion, who gives happiness to the
world and who is revered.
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 sankararh Sankaracaryarh kesavath badarayanam |

* satrabhasyakrtau vande bhagavantau punah punah |

Sankarai - Lord Siva; dankardcaryam -- the great teacher Adi
Sankaracérya; kesavar - Lord Visnu ; badarayanam -- Sri Vyasa; sitra-
bhasya-krtau — the two who worte the aphorisms (BrahmaStitras) and the
commentary (bhagya); vande — 1 salute; bhagavantau -- the venerable ones;

punah punah -- again and again.




I salute, again and again, the great teacher Adi Sankaracarya, who is Lord
Siva, and Badarayana, who is Lord Visnu, the venerable ones who wrote
the bhasya and the BrahmaStitras respectively.
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isvaro gururatmeti martibhedavibhagine |
vyomavadvyaptadehaya daksinamdrtaye namah |

iévarah — the Lord; guruh — the teacher; dtmda — the Self; iti — thus; miirti-
bheda-vibhagine — the one who appears (as though) divided; vyomavat —
like space; vydpta-dehaya — to the one who is all pervasive;
daksinamiirtaye — to Lord Daksinamirti; namah -- salutation.

Salutation to Lord Daksinémﬁrti who is all pervasive like space, but who
appears (as though) divided as the Lord, the teacher and the Self.




July, 2022
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‘om namo brahmadibhyo
brahmavidyasampradayakartrbhyo
vansarsibhyo mahadbhyo namo gurubhyah |l

Arsha Vidya Gurukulam, P.O. Box 1059, Saylorsburg, PA. 18353
570-992-2339, www.arshavidya.org, avpoffice@gmail.com

ArshaVidya.Org == July 6% to 20", 2022
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The section on Maitreyi was commenced in order to indicate that means of
immortality which is wholly independent of rites. It is the knowledge of the Self,
with the renunciation of everything as part of it. When That is known, the whole
universe is known; and It is dearer than everything; therefore It should be realised.
And the way to this realisation is set forth in the statement that It should be heard
of, reflected on and meditated upon. It should be heard of from the spiritual teacher
and the scriptures, and reflected on through reasoning. The reasoning has been
stated in the passage furnishing arguments in support of the proposition, ‘All this
is but the Self” (Ch. VII. xxv. 2), viz. that the universe has sprung only from the
Self, has the Self alone for its genus and dissolves only into the Self. Now this
reason may be considered unfounded. It is to refute this doubt that this section is
commenced.
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Because there is mutual helptulness among the parts of the universe including
the carth, and because it is common experience that those things which are
mutually helpful spring from the same causc, are of the same genus and dissolve
into the same thing, therefore this universe consisting of the earth etc., on account
of mutual helpfulness among its parts, must be like that. This is the meaning which
is expressed in this section. Or, after the proposition, ‘All this is but the Seclf,” has
been supported by the reason that the universe has its origin, continuance and
dissolution in the Self, the meaning is concluded with the present section, which
preponderates in scriptural evidence. As the Naiyayikas say, ‘The restatement of
a proposition after stating the rcason is conclusion’ (Gau. N. 1. i. 39). Others’
explain that the scriptural passages preceding the illustration of the drum are for
the purpose of hearing, those prior to the present section are for reflection, since
they give the arguments, and the present section enjoins meditation. In any case,
since reflection through reasoning must be strictly in accordance with the verdict
of scriptural evidence, and meditation too must be in accordance with reflection
through reasoning, that is to say, with the findings of scriptural evidence and
reasoning, a separate enjoining of meditation is unnecessary. Therefore, in our
opinion, the allocating of separate sections to the hearing, reflection and meditation
is meaningless. At any rate the meaning of this and the foregoing chapter is
summed up in this section.

! The reference is to Bhartrprapafica.
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This earth is (like) honey? to all beings, and all beings are
(like) honey to this earth. (The same with) the shining
immortal being who is in this earth, and the shining,
immortal, corporeal being in the body. (These four) are

but this Self. This (Self-knowledge) is (the means of)
immortality;, this (underlying unity) is Brahman; this
(knowledge of Brahman) is (thc mcans of becoming) all.

T R oRter qaS el 7Y — G sEiesEedE Y
ST, e HTHH, Aieae WY, T4 Th HAqq: IR -aid:, W@
9 gt HengateElcran) qen aifor e« gfved gie eren:, oy FHEe)
B = gad gew: e qRE qewE: R
IGAHASALOTIH] GE:, TeIOH, FAHH, TN TN W geed
SSEAISHAES: J69:, 9 1 [SFhEE — | 9 999 YamrgusRhaH
7, FA = WA WY, T - TEEEHAT TEH =g dhd T
HPIGRIEH, FE01 = AT FUY; I I THHROGEHATl TN,
THEHTRNUII, U, A49 W ORATRIE S1a, SaNehTd arareeul femmy

2 That is, effect, or helpful.

ArshaVidya.Org 5 July 6% to 20%, 2022




10

12

14

16

18

20

22

24

26

28

30

IS, — S FYIEET G GE9d: | EHe |:, Ay
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This well-known earth is the honey or effect-being like honey-of all beings
from Hiranyagarbha down to a clump of grass. Just as a beehive is made by a
great many bees, so is this earth made by all beings. Likewise, all beings are the
honey or effect of this earth. Also, the shining, i.c. possessed of the light of
intelligence, and immortal being who is in this earth, and the shining, immortal-as
above-corporeal being in the body, i.e. the self as identilied with the subtle body,
are like honey-being helpful-to all beings, and all beings are like honey to them.
This we gather from the particle ‘ca’ (and) in the text. Thus these four are the
composite effect of all beings, and all beings are the effect of these four. Hence
the universe has orginated from the same cause. That one cause from which it has
sprung is alone real-it is Brahman; everything else is an effect, a modification, a
mere name, an effort of speech merely. This is the gist of this whole section
dealing with the series of things mutually helpful. (The above fourfold division)
is but this Self that has been premised in the passage, 'This all is the Self” (L. iv.
6). This Self-knowledge is the means of immortality that has been explained to
Maitrevi. This (underlying unity) is the Brahman which has been introduced at the
beginning of this chapter in the passages, ‘1 will speak to you about Brahman’' (I1.
i. 1) and T will teach you (about Brahman)' (II. i. 15), and the knowledge of which
is called the knowledge of Brahman. This knowledge of Brahman is that by means
of which one becomes all (the universe).

AT T T AT TSt ST YT 7 Ty
AT ST : TEHT AT LRSI SHaa:

TENISTHT | ASTHHHIARTE, Sl Tl R I
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This water is like honey to all beings, and all beings are
like honey to this water. (The same with) the shining,
immortal being who is in this water, and the shining,
immortal being identified with the seed in the body. (These
four) are but this Self. This (Self-knowledge) is (the means
of) immortality, this (underlying unity) is Brahman, this
(knowledge of Brahman) is (the mcans of becoming) all.

T 9 | TATH LA 219t RRaisgEem=H 0

Likewise water. In the body it exists specially in the seed.

ST GENT AT FEErEa: G STt 7 TR
ASAFAISHARA: JE JHTAHATH I S YTH
TSI & FISTACEGHIAAS, T, Tl 2 |l

This fire is like honey to all beings, and all beings are like
honey to this fire. (The same with) the shining, immortal
being who is in this fire, and the shining, immortal being
identified with the organ of speech in the body. (These
four) are but this Self. This (Self-knowledge) is (the means
of) immortality, this (underlying unity) is Brahman, this
(knowledge of Brahman) is (the means of becoming) all.

e o7fir: | i SRR s TR

Similarly fire. It exists specially in the organ of speech.?

3 Cf. ‘Firs entered the mouth as the organ of speech’ (Ai. L. ii. 4).
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This air is like honey to all beings, and all beings are like
honey to this air. (The same with) the shining, immortal
being who is in this air, and the shining, immortal being
who is the vital force in the body. (These four) are but this
Self. This (Self-knowledge) is (the means of) immortality;
this (underlying unity) is Brahman; this (knowledge of
Brahman) is (the means of becoming) all.

T TGz, STHATH HT0: | AT TR AIF N, TS, qem il
FATIE AT FROTAATR AT T TR, — /T a1 JRE! aii
T HaHq ™7 (3. 3. 214122) 3 |

Likewise air. It is the vital force in the body. The clements are called honey,
because they help by furnishing materials for the body. While the beings, shining
and so forth, residing in them are called honey, because they help by serving as
the organs. As has been said, ‘The carth is the body of that organ of speech, and
this fire is its luminous organ’ (1. v. 11).
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This sun is like honey to all beings, and all beings are like
honey to this sun. (The same with) the shining, immortal
being who is in this sun, and the shining, immortal being
identified with the eye in the body. (These four) are but
this Self. This (Self-knowledge) is (the means of)
immortality;, this (underlying unity) is Brahman; this
(knowledge of Brahman) is (the means of becoming) all.

T AT 7Y, e AT

So also the sun is like honey. In the body, the being identified with the eye.

7 for: SNt A et et Gaion Jate W Ty
f?] RIS : TEH AR Si:
MR SYATT: JENISTHE @ FSTACHIHIAHS TR
TN & |

These quarters are like honey to all beings, and all beings
arc like honecy to these quarters. (The same with) the
shining, immortal being who is these quarters, and the
shining, immortal being identified with the ear and with the
time of hearing, in the body. (These four) are but this Self.
This (Self-knowledge) is (the means of) immortality; this
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(underlying unity) is Brahman, this (knowledge of
Brahman) is (the means of becoming) all.

den fozn /Y| GEt T SiETeeT, TeesfaseuEsEl g aRva:
AR Wadifa et mifdayer: — Sasicrrat SfasEuEeEt we:
qﬂ%‘gc_tﬁ |

Likewise, the quarters are like honey. Although the ear is the counterpart of

the quarters in the body, yet the being identified with the time of hearing is mentioned,
because he is specially manifest at the time of hearing sounds.

3T Teg: TSt AT T g T T Ty
| IR, IS : TES J2IRTSTcH
AAEEA ST JENISTHT § TSTHHSHIAHE sald
TN o |

This moon is like honey to all beings, and all beings are
like honey to this moon. (The same with) the shining,
immortal being who is in this moon, and the shining,
immortal being identified with the mind in the body. (These
four) are but this Sclf. This (Self-knowledge) is (the means
of) immortality; this (underlying unity) is Brahman; this
(knowledge of Brahman) is (the mecans of becoming) all.

AT =z, ITATH HAH: ||

Similarly the moon. In the body, the being identified with the mind.
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This lightning is like honey to all beings, and all beings are
like honey to this lightning. (The same with) the shining,
immortal being who is in this lightning, and the shining,
immortal being identified with light in the body.

(These four) are but this Self. This (Self-knowledge) is (the
means of) immortality; this (underlying unity) is Brahman;
this (knowledge of Brahman) is (the means of becoming)
all.

e fergd, ST W il ST

So it is with lightning. In the body, the being identified with the light that is in
the organ of touch.

37 T T VAT WA T T ST 7Y

ATARACARIE AT ISHAAT: 6N TR 20

TSI JERISTHT & FSTHCHIHYAHE Rl
T

This cloud is like honey to all beings and all beings are
like honey to this cloud. (The same with) the shining,
immortal being who is in this cloud, and the shining,
immortal being identified with sound and voice in the body.
(These four) are but this Self. This (Self-knowledge) is (the
means of) immortality; this (underlying unity) is Brahman,
this (knowledge of Brahman) is (the means of becoming)
all.
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AT FEAE: | Teg, VT TGISSATH Ty, Joy @ f92wat wadifd
AT TATHN

Likewise the cloud. Although the being identified with sound is the one
represented in the body, yet as he is specially manifest in voice, he is here mentioned
as such.

STIHTRTET: IS VT T TR TR ST i« 7y
TAIHRHAERR] AAHASHATT: TEH 2T
EARRIAAAISHaHd: JEHISTHT | ASTHHIAYARE sald

| FH N 2o |l

This ether is like honey to all beings, and all beings arc
like honey to this ether. (The same with) the shining,
immortal being who is in this ether, and the shining,
immortal being who is (identified with) the ether in the
heart, in the body. (These four) arc but this Self. This (Self-
knowledge) is (the means of) immortality; this (underlying
unity) is Brahman; this (knowledge of Brahman) is (the
means of becoming) all.

AT TTHRIRT:, STATH TATHRR: N

Similarly the ether. In the body the ether in the heart.

ATHTENT: JREIEE aEToN SaanTone] FHIEHOEETACHT JTFa=
7y Valed QR ®d) 39 d Sl TORRT: SR
WcAIagaied, ad TSR SEHRA —

It has been stated that the elements beginning with earth and ending with the
ether as also the gods, identified respectively with the body and the organs, are
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like honey to each individual because of their helpfulness. What connects them
with these individuals so that they are helpful like honey, is now being described:

ST T T VAT T e G T 7y
FHTTHARHTH ASTAISHATA: TES A2TTATH
T SHAHG: JERISTHT @ ASTHHSHIANE Fale
TN 22 )

This righteousness (Dharma) is like honey to all beings,
and all beings are like honey to this rightcousness. (The
same with) the shining, immortal being who is in this
righteousness, and the shining, immortal being identified
with righteousness in the body. (These four) are but this
Self. This (Self-knowledge) is (the means of) immortality;
this (underlying unity) is Brahman; this (knowledge of
Brahman) is (the means of becoming) all.

e e — ‘AT BT e S uH: w1 TSGR TUEU A9z
— 37 ¥ 3 — TEEd) IR SR YRESE:, AT
ferreaT, ST A=A gEE A ARUTHE T, STOTRRESHTEa2

; 99 = ‘erd uny gfd wcadinn sudE: | Wi e fda Fa:

TEERSHUE:; T8 d Wi S9ey Thed T, TURTHEEUT
FANRIFE] TE] TS JAYERE U, G QHHRITHA A8
U FHAA — GHAEEU geEel Sdin W, ey 9
HAATH FEFOEGTET; a8 g SR —  JeTaaRE=IH

3 . ¢ S _>¢ ~ ¢
AAHY:: TN TATH HIHHLOAGIARAN, TH &l €H: |
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This righteousness, etc. Although righteousness is not directly perceived, it is
here described by the word ‘this’ as though it were, because the effects initiated
by it (earth etc.) are directly perceived. Righteousness has been explained (1. iv.
14) as consisting of the Srutis and Smrtis, as the power which controls even the
Kastriyas etc., which causes the variety of the universe through the transformation
of the elements, and which is practised by people. This last is another reason why
it has been mentioned here as something directly perceived-as ‘this righteousness.”
There truth and righteousness, being respectively conformity with the scriptures
and approved conduct, have been spoken of as one. Here, however, in spite of
their identity they are mentioned as separate, because they produce their effects in
two distinct forms-visible and invisible. Righteousness that is invisible, called
Apurva,* produces its effects invisibly in a general and a particular form. In its
general form it directs the elements such as carth, and in its particular form it
directs the aggregate of body and organs in matters relating to the body. Of these,
the shining being who is in this righteousness that directs the elements such as earth,
and, in the body (the being identified with righteousness) that fashions the aggregate
of body and organs (ar¢ also like honey to all beings and vice versa).

3¢ T Tt T T T Hain Jdie 7y

FAIARTEA A ISTATT: &S] J2TRTTeH
HAEAHASHTHD: TEHSTHT T AISTAHSHIANE Tald
T R

This truth is like honey to all beings, and all beings arc like
honey to this truth. (The same with) the shining, immortal
being who is in this truth, and the shining, immortal being
identified with truth in the body. (These four) are but this
Self. This (Self-knowledge) is (the means of) immortality;
this (underlying unity) is Brahman; this (knowledge of
Brahman) is (the means of becoming) all.

4 Lit. new. According to the Mimarhisakas every action, after it is over, remains in a subtle form,
which has the peculiar, indestructible power of materializing at a subsequent period as the
tangible result of that action.
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Likewise that righteousness, in its visible form as good conduct that is
practised, comes to be known as truth. It also is twofold-general and particular.
The general form is inherent in the elements, and the particular form in the body
and organs. Of these, (the being who is) in this truth that is inherent in the clements
and consists of present action, and, in the body, (the being identified with the truth)
that is inherent in the body and organs (are like honey to all beings and vice
versa). "The wind blows through truth,” says another Sruti (Mn. XXII. 1).

T2 AT S S FAE HI S e 7
FAHARTATIY dAAAISHART: &S JTTHHTH
ARSI SHAHD: TERISTHT | ASTHIHSHIAHS, sald
e QR EN

This human® species is like honey to all beings, and all
beings arc like honey to this human species. (The same
with) the shining, immortal being who is in this human
species, and the shining, immortal being identified with the
human species in the body. (These four) are but this Self.
This (Self-knowledge) is (the means of) immortality; this
(underlying unity) is Brahman; this (knowledge of
Brahman) is (the means of becoming) all.

3 This includes the other species.
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This particular aggregate of body and organs is directed by righteousness and
truth. The human and other species are the particular types to which it belongs.
We observe in life that all beings are helpful to one another only by belonging to
the human or other species. Therefore these species, human and the rest, are like
honey to all beings. These too may be indicated in two ways-cxternally as well as
internally®.

IRIHTCHT TSt AT FeETcH: T e 7Y
FATTARFLATH I AT : TEHN FALTTHTHT
TS JENISTHT @ FISTHHIHYAE s8id §aH |
2@ |l

This (cosmic) body is like honey to all beings, and all
beings are like honey to this (cosmic) body. (The same
with) the shining, immortal being who is in this (cosmic)
body, and the shining, immortal being who is this
(individual) self. (These four) are but this Self. This (Self-
knowledge) is (the means of) immortality; this (underlying
unity) is Brahman; this (knowledge of Brahman) is (the
mcans of becoming) all.

T FIFOEETA! AATESITfRe:, SIS Tume qasi Y 7y

% From the standpoint of the person describing them.
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The aggregate of bodies and organs which is connected with the human and

other species, designated here as this body (i.e. the cosmic body), is like honey to
all beings.

. =~ ~ ¢ ¢
T 91 NI Hiee: gidiaaT @ —
Objection: Has this not been indicated by the term ’‘corporeal being’ in the
passage dealing with, earth (IL. v. 1)?

49, fferrde 9@ weun;, s g 0 §ate
R B G 12 R B I BECIIEECIE BT SEEREERIMLIEIE L
FOFOEE: T AR TgA| dREA iR, STt
IHAISHAHT: JEY: IFHINE: HAlcHH! Fieaaq; WhaaF g gieiay
feifds:, o peaTcRfaRINnETd @: = fidegd) g aRie fmrma: —
TeAlsY EIAFAFIA SATHT — T: “JATTHAT I |

Reply: No, for there only a part, viz. that which is a modification of earth,
was meant. But here the cosmic body, the aggregate of bodies and organs devoid
of all distinctions such as those pertaining to the body and the elements, and
consisting of all the elements and gods, is meant by the expression ‘this body.” The
shining, immortal being who is in this (cosmic) body refers to the cosmic mind which
is the essence of the subtle (II. iii. 3). Only a part of it was mentioned as being
associated with earth etc. Bul no manifestation with reference to the body is
mentioned here, because the cosmic mind has no such limitation. The term this
self refers to the only remaining entity, the individual self, whose purpose this
aggregate of gross and subtle bodies subscrves.

a1 STIHICHT TGS Gt St Yt T qae
TR = THT TN T FHIT SR = S Sdi
T qaT: T ST T T T O AH: TG 1|2y |

This Self, already mentioned, is the ruler of all beings, and
the king of all beings. Just as all the spokes are fixed in
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the nave and the felloe of a chariot-wheel, so are all beings,
all gods, all worlds, all organs and all these (individual)
selves fixed in this Self.

AR, RS fgmmais=A 991, Fafda:, SISTHAT qre,
AT FTHEEFOEEAARE oo e ke, |
WH®: AAAUSTEl: Foe: USERE:, § 4 — § U A9
FAARAEIIA ‘TSNS A S fogmerca fagm, @i
11\?117{]'5[2[1 _H%‘\(‘ — \§ . ~ ﬁ; [ ]T.l'i' .
A FARHETEED, — fh A |&91 @t T, Teafermm et gfa
— ¥afd &fAq CAagfaais O, 9 g Aftdfa:, oar aEme
AferafaRfa; v qangareT fagm serfad grmr waf ) 9gwe — ‘s
qY WS Ae B, Y R EeEamEd (3. 3. 2 1 %
Q) FeileH, qd FANTTH TaH — HTAHE GalcH ATENTHRET S[T,
Tl e, IR @eNd, SEE, 9o Wl gRid au — o
TR ST Jea T, sl T S1ereran STeiet eMiid, §ave 9 dd.
FEIATEN. — i g il sremigEmg, foeepe seifaq wéi @q
TR, |9 ©: T

This Self, already mentioned, refers to the Self’” in which the remaining
individual self of the last paragraph was stated to be merged (IL. iv. 12). When
the latter, which is possessed of the limiting adjunct of the body and organs created
by ignorance, has been merged through the knowledge of Brahman in the true
Self (or Brahman), it-such a self-becomes devoid of interior or exterior, entire,
Pure Intelligence, the Self of all beings, and an object of universal homage - the

absolute ruler of all beings, not like a prince or a minister, but the king of all beings.
The expression ‘ruler of all’ qualifies the idea of kingship. One may be a king by

7 That is, the individual self as merged in the Supreme Self.
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just living like a king, but he may not be the ruler of all. Hence the text adds the
qualifying epithet ‘ruler of all.” Thus the sage, the knower of Brahman, who is the
Self of all beings, becomes free. The question, ‘Men think, “Through the
knowledge of Brahman we shall become all.” Well, what did that Brahman know
by which It became all?’ (1. iv. 9)-is thus answered. That is, by hearing of one's
own self as the Self of all from the teacher and the Srutis, by reflecting on It
through reasoning, and by realising It at first hand, as explained in this and the
previous section (one becomes all). Even before realisation one has always been
Brahman, but through ignorance one considered oneself different from It; one has
always been all, but through ignorance one considered oneself otherwise.
Therefore, banishing this ignorance through the knowledge of Brahman, the
knower of Brahman, having all the while been Brahman, became Brahman, and
having throughout been all, became all.

qREHTH: TG, g T:; T A e e Sfafe qaie i
HY SPIAMaHdRA=E T8 SUEAd — Tl WA = (gt
TN T GEiar 3fd, TRrEIs:, AT AR A WA SRl
qafoT YT SRfEEd= e 2an: ATAET: 94 SiH: YUE: T4
IO AEEd: @ U9 Ml SoueEdad SRR
HAfleqdr:; 94 SPTd ART=EHGaH 95T, HRIfdd, amed: ufaag
— o1& T gaAd, @ O HeEienEl SR | § O g, sEed
wEfa: @EeA |4t wafy; e foeare: e dEE: FHic:
EITHEA: AT STRISHAISHAISTS: A AdeRI AR RNl Hafd|

The import of the scripture that was briefly indicated® has been completely
dealt with. Now illustrations are being given to show that in this knower of
Brahman who is the self of all and has realised himself as such, the whole universe
is fixed: Just as all the spokes are fixed in the nave and the felloe of a chariot- wheel, so
are all beings from Hiranyagarbha down to a clump of grass, all gods, such a Fire,
all worlds, such as this earth, all organs, such as that of speech, and all these selves,
which penctrate ?:vory body like a reflection of the moon in water and are conjured

!ImLiv.10and . 1. 1.
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up by ignorance-in short, the whole universe, fixed in this Self, i.e. in the knower
of Brahman who has realised his identity with the Supreme Self. It has been stated
(I. iv. 10) that Vamadeva, who was a knower of Brahman, realised that he had
been Manu and the sun; this identification with all is thus explained: This man of
realisation, this knower of Brahman, identifies himself with all as his limiting
adjunct, is the self of all, and becomes all. Again he is without any limiting
adjuncts, without name, devoid of interior or exterior, entire, Pure Intelligence,
birthless, undecaying, immortal, fearless, immovable, to be described as ‘Not this,
not this,” neither gross nor subtle, and so on,
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The logicians and certain self-styled scholars versed in the Srutis
(Mimamsakas), not knowing this import of them, think that they are contradictory,
and fall into an abyss of confusion by attempting fanciful interpretations. This
import of which we speak is borne out by the following Mantras of the scriptures:
‘One and unmoved, but swifter than the mind’ (IS. 4), and ‘It moves, and does not
move' (Is. 5). Similarly in the Taittiriya Aranyaka, ‘Than which there is nothing
higher or lower’ (Sv. IIL 9; Mn. X. 4) and "He goes on singing this hymn: I am
the food, I am the food, I am the food, etc. (Tai. IIl. x. 5). So in the Chandogya
Upanisad, ‘Laughing (or eating), playing and enjoying’ (VIII. xii. 3), ‘If he desires
to attain the world of the Manes, (by his mere wish they appear)’ (Ch. VIIL ii. 1),
‘Possessed of all odours and all tastes’ (Ch. III. xiv. 2), and so on. In the Mundaka
Upanisad too, ‘(That which) knows things in a general and parlicular way’ (1. i. 9
and II. ii. 7), and ‘It is farther than the farthest, and again It is here, right near’
(Mu. 1IL. i. 7). In the Katha Upanisad too, Minuter than an atom and bigger than
the biggest’ (II. 20), and "Who (but me can know) that Deity who has both joy
and the absence of it?’ (Ka. II. 21). Also 'Staying, It surpasses those that run’ (Is.
4). Similarly in the Gita: 'l am the Vedic sacrifice and that enjoined in the Smrtis’
(IX. 16), 'l am the father of this universe’ (IX. 17), '(The self) does not take on
anybody’s demerits’ (V. 15), ‘(Living) the same in all beings’ (XIII. 27), "Undivided
among divided (things)’ (XVIIL. 20), and ‘the devourer as well as producer’ (XILI.
16). Considering these and similar scriptural texts as apparently contradictory in
their import, they, with a view to arriving at their true meaning on the strength of
their own intellect, put forward fanciful interpretations, as for instance, that the
self exists or does not exist, that it is or is not the agent, is free or bound,
momentary, mere consciousness, or nothing-and never go beyond the domain of
ignorance, because everywhere they see only, contradictions. Therefore those alone
who tread the path shown by the Srutis and spiritual teachers, transcend ignorance.
They alone will succeed in crossing this unfathomable ocean of delusion, and not
those others who follow the lead of their own clever intellect.
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The knowledge of Brahman leading to imortality has been completely dealt
with. It was this that Maitreyi asked of her husband in the words, ‘Tell me, sir,
only of that which you know to be leading to immortality’ (IL. iv. 3; IV. v. 4). In
order to extol this knowledge of Brahman the following story is introduced. The
two Mantras are meant to give the purport of the story in brief. Since both Mantra
and Brahmnpaa extol it, the capacity of the knowledge of Brahman to confer
immortality and the attainment of identity with all becomes obvious as if it were
set up on the highway. As the rising sun dispels the gloom of night, so (does the
knowledge of Brahman remove ignorance). The knowledge of Brahman is also
eulogised in this way, that being in the custody of King Indra it is difficult of
attainment even by the gods, since this knowledge carefully preserved by Indra
was aftained after great pains even by the Asvins, who are doctors to the gods.
They had to behead the instructing Brahmana and fix a horse’s head on him. When
this was severed by Indra, they restored the Brahmana's head to its place, and
heard the entire knowledge of Brahman from his own lips. Therefore there neither

has been nor will be-and of course there is not-any better means of realising our
life’s ends than this. So this is the highest tribute that can be paid to it.
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The knowledge of Brahman is further extolled thus: It is well known in the
world that ritcs are the means to attain all our life’s ends; and their performance
depends on wealth, which cannot possibly confer immortality. This can be attained
only through Se¢lf-knowledge independently of rites. Although it could casily be
treated of in the ritualistic portion, under the Pravargya rites, yet, because of its
contradiction to rites, this Self-knowledge, coupled only with renunciation of the
world, is discussed as the means of immortality, after that portion is passed. This
shows that there is no better means of attaining our life’s ends than this. In another
way also is the knowledge of Brahman culogised. Everybody delights in company.
The sruti says, 'He (Viraj) was not happy (alone). Therefore people (to this day)
do not like to be alone’ (I. iv. 3). Yajnavalkya, though just like any other man,
gave up through his Self-knowledge his attachment to worldly objects such as
wife, children and wealth, became satisfied with knowledge, and took delight only
in the Self. The knowledge of Brahman is further culogised thus: Since
Yajiiavalkya, on the eve of his departurc from the worldly life, instructed his
beloved wife about it just to please her. We infer this from the following, “You
say what is after my heart. Come, take your seat,” etc. (1. iv. 4).
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This is that meditation on things mutually helpful which
Dadhyac, versed in the Atharva-Veda, taught the Asvins.
Perceiving this the Rsi (Mantra) said, O Asvins in human
form, that terrible deed called Darhsa which you did out of
greed, I will disclose as a cloud does rain-(how you learnt)
the meditation on things mutually helpful which Dadhyac,
versed in the Atharva-Veda, taught you through a horse’s
head. ’
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We have said that the story given here is for the sake of eulogy. What is
that story? It is as follows: This refers to what has just been dealt with, for it is
present to the mind. The particle ‘vai’ is a reminder. It reminds us of the story
narrated elsewhere (s. XIV. L. i, iv.) in a different context, which is suggested by
the word that. That meditation on things mutually helpful which was only hinted
at, but not clearly expressed, in the section dealing with the rite called Pravargya,
is described in this section in the words, "This carth,” cte. (II. v. 1). How was it
hinted at there?- 'Dadhyac, versed in the Atharva-Veda, taught these Asvins the
section dealing with the meditation on things mutually helpful; it was a favourite
subject with them; therefore he came to them (wishing to teach them) thus’ (S.
XIV. L. 1v. 13): ‘He said, “Indra has told me that he will behead me the moment
I teach it to anybody; thercfore I am afraid of him. If he does not behcad me, then
I will accept you as my disciples.” They said, “We will protect you from him. «,
“How will you protect me?” “When you will accept us as your disciples, we shall
cut off your head, remove it clsewhere and preserve it. Then bringing a horsc's
head, we shall fix it on you; you will teach us through that. As you do so, Indra
will cut off that head of yours, then we shall bring your own head and replace it
on you.” “All right,” said the Brahmana, and accepted the Asvins as his disciples.
When he did so, they cut off his head and kept it by clsewhere;, then bringing a
horse’s head they fixed it on him; through that he taught them. As he was teaching
them, Indra cut off that head. Then the Asvins brought his own head and replaced
it on him' (S. XIV. L. i. 22-24). On that occasion, however, only that portion of
the meditation on things mutually helpful was taught which forms part of the rite
called Pravargya, but not the secret portion known as Self-knowledge. The story
that was recited there is here mentioned for the sake of eulogy. This is that
meditation on things mutually helpful which Dadhyac versed in the Atharva-Veda, taught
the Asvins through this device.
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Perceiving this deed the Rsi or Mantra said: O Asvins in human form, that terrible
deed, ctc. "That’ qualifies the remote Damsa, which is the name of the deed. What
kind of deed was it? 'Terrible.” Why was it done? Out of greed. People do terrible
deeds in the world tempted by greed; these Asvins too appear to have done exactly
like that. What you have done in secret, I will disclose. Like what? As a cloud does
rain. In the Vedas the particle 'na’ used after a word denotes comparison, not
negation, as in the expression, 'Asvam na,” (like a horse). ‘1 will disclose your
terrible deed as a cloud indicates rain through rumbling noise etc.’ -this is the
construction.
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Objection: How can these two Mantras be in praise of the Asvins? They
rather condemn them.
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Reply: There is nothing wrong in it; these are eulogistic, not condemnatory.
Because in spite of doing such a despicable deed they passed off absolutely
scatheless; nor did they suffer anything in the unseen realm. Therefore these two
Mantras are eulogistic. People sometimes rightly construe blame as praise, and
likewise it is common knowledge that praise may be blame in disguise.
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The secret meditation on things mutually helpful, known as Self-knowledge, that
Dadhyac, versed in the Atharva-Veda, taught you through a horse's head. ‘Ha’ and ‘im’
are expletives.
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This is that meditation on things mutually helpful which
Dadhyac, versed in the Atharva-Veda, taught the Asvins.
Perceiving this the Rsi said, ‘O Asvins, you set a horse’s
head on (the shoulders of) Dadhyac, versed in the Atharva-
Veda. O terrible ones, to keep his word he taught you the
(ritualistic) meditation on things mutually helpful connected
with the sun, as also the secret (spiritual) meditation on
them.’
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This is that meditation, etc.- is to be explained as in the preceding paragraph;
it refers to the other Mantra that relates the same story. Dadhyac, versed in the
Atharva-Veda, etc. There may be others versed in the Atharva-Veda; so the term
is qualified by mention of the name, Dadhyac. ‘O Asvins,’ etc.- this is spoken by
the Rsi® who visualised the Mantra. "When the Brahmana’s head was severed, you
cut off a horse'’s head-O the cruelty of it! -and set it on the Brahmana’s shoulders.
And he taught you the meditation on things mutually helpful that he had promised to
teach you.” Why did he run the risk of his life to do this? To keep his word-desiring
to fulfil his promise. This is a hint that keeping ones solemn promise is more
important than even life. What was the meditation on things mutually helpful that
he taught? That which was connected with the sun: The head of Yajna,!° 2 being
severed, became the sun. To restore the head the rite called Pravargya was started.
The meditation concerning the severing of the head of Yajna, its restoration, and
so on, which forms a part of the rite, is the meditation on things mutually helpful
connected with the sun. Terrible ones-who destroy their rival forces, or kill their
enemies. 'He taught you not only the ritualistic meditation on things mutually
helpful connected with the sun, but also the secret meditation on them relating to the
Supreme Sell” which is dealt with in the present section, in fact, throughout this
and the preceding chapter. The verb ‘'taught’ is to be repeated here from above.

% Here Safikara explains the word in its literal and more plausible meaning. In paragraph 16 it was
explained as the Mantra itself. The name of the sage is Kaksivat. For the verses given in paragraphs 16, 17
and 19 see R.-L. cxvi.12, L. cxvii. 22 and V1. xIvii. 18 respectively.

101 jt, sacrifice. Here it means Vishnu, who is identified with it. For the story how Vishnu, proud of his
well-earned excellence over the other gods, stood resting his chin on the extremity of a bow, and how the
others out of jealousy got some white-ants to gnaw of the bow-string, which resulted in the severing of
Vishnu's head, see S. XIV. 1. 1. 6-10. Compare also Tai. A. V. 1. 3-6,

ArshaVidya.Org 5| July 6™ to 20™, 2022




10

12

14

16

18

20

22

24

2d § I SHGEEISPRAETE | ddde:
TR, | G fgue: JUes Igg: | I 9§ Ual e gu
g6 SAfERTSTd | & a1 37 gey: Farg 99 JREmET e
R Je FREaEgad | 2¢

This is that meditation on things mutually helpful which
Dadhyac, versed in the Atharva-Veda, taught the Asvins.
Perceiving this the Rsi said, ‘He made bodics with two feet
and bodics with four fect. That Supreme Being first entered
the bodies as a bird (the subtle body).” On account of his
dwelling in all bodies He is called the Purusa. There is
nothing that is not covered by Him, nothing that is not
pervaded by Him.
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This is that meditation, etc.- is to be explained as before. The two foregoing
Mantras sum up the story which is connected with the rite called Pravargya. They
express in the form of a story the purport of the two chapters that have a bearing
on that rite. Now the text proceeds to describe through the two following Mantras
the purport of the two chapters that deal with the meditation on Brahman. It has
been said that the Brahmana versed in the Atharva-veda also taught the ASvins a
secret meditation on things mutually helpful. What that meditation was is now
being explained. He made bodies, ctc.-the Supreme Lord who made this universe
come out of the unmanifested state, in the course of His manifesting the
undifferentiated name and form, after first projecting the worlds such as this earth,
made bodies with two feet, viz. human and bird bodies, and bodies with four feet,
viz. animal bodies. That Supreme Being, the Lord, first entered the bodies as a bird,
i.c. as the subtle body. The text itself explains it: On account of His dwelling in all
bodies is called the Purusa. There is nothing that is not covered by Him; likewise, there
is nothing that is not pervaded by Him. That is, ¢verything is enveloped by Him as
its inside and outside. Thus it is He who as name and form-as the body and
organs-is inside and outside everything, In other words, the Mantra, He made
bodies,” ete. briefly enunciates the unity of the Self.
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This is that meditation on things mutually helpful which
Dadhyac, versed in the Atharva-Veda, taught the Asvins.
Perceiving this the Rsi said, ‘(He) transformed Himself in
accordance with each form; that form of His was for the
sake of making Him known. The Lord on account of Maya
(notions superimposed by ignorance) is perceived as
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manifold, for to Him are yoked ten organs, nay hundreds
of them. He is the organs; He is ten, and thousands- many
and infinite. That Brahman is without prior or posterior,
without interior or exterior. This self, the perceiver of
everything, is Brahman. This is the teaching.
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This is that meditation, etc.- is (o be explained as before. (He) transformed
Himself in accordance with each form, or (to put it differently) assumed the likeness
of each form. A son has the same form as, or resembles, his parents. A quadruped
is not born of bipeds, nor vice versa. The same Lord, in the process of manifesting
name and form. ‘transformed Himself in accordance with each form.” Why did He
come in so many forms? That form of His was for the sake of making Him known.
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Were name and form not manifested, the transcendent nature of this Self as Pure
Intelligence would not be known. When, however, name and form are manifested
as the body and organs, it is possible to know Its nature. The Lord on account of
Maya or diverse knowledge, or (to give an alternative meaning) the false
identifications created by name, form and the elements, not in truth, is perceived
as manifold, because of these notions superimposed by ignorance, although He is
ever the same Pure Intelligence. Why? For to Him -are yoked, like horses to a
chariot, ren organs-called 'Hari’ because they draw -nay hundreds of them, for the
purpose of revealing their objects; ‘bundreds,” because there are a great many
beings. Since there are a large number of sense-objects (the Supreme Self appears
as manifold). It is to reveal them, and not the Self, that the organs are yoked. As
the Katha Upanisad says, "The self-born Lord injured the organs by making them
outgoing in their tendencies’ (IV. 1) _ Therefore the Self is known not in Its true
nature as homogeneous Pure Intelligence, but merely as the sense-objects.

wd dfe o1+ TR o1 BN 59 U

Question: Then this Lord is one entity, and the organs another?

S=d — A4 § gEIsd 3 g7 | GEHliv SEf et 9 ; T
AT 7 SET ? AAERT T TICHT, STYEH A1 HRUT 48 f3rd geagad,
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Reply: No, He is the organs; he is ten and thousands-many and infinite-because
there are an infinite number of beings. In short, that Brahman which is the self is
without prior, i.e. cause, or posterior, i.e. effect, without interior or exterior, i.c.
having no other species within It or without It. What is this homogeneous
Brahman? This self. What is that? The inner self that sees, hears, thinks,
understands, knows;, the perceiver of everything, because as the self of all it
perceives everything. This is the teaching of all Vedanta texts-the gist of them. It
leads to immortality and fearlessness. The import of the scriptures has been fully
dealt with.

I '{%%ﬁqu%ﬁwn_
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With ‘Janaka, Emperor of Videha,” etc., the portion relating to Yajnavalkya
begins. Though it treats of the same subject as the preceding one, viz. the
Madhukanda, yet it is not a mere repetition, being mainly argumentative, whereas
the preceding portion was mainly of the nature of scriptural testimony. When both
scriptural evidence and argument start to demonstrate the unity of the Self, they
can show it as clearly as a bacl fruit on the palm of onc’s hand, for it has been
said, ‘(The Self) should be heard of, reflected on,” etc. (II. iv. 5; IV. v. 6).
Therefore it is to test the meaning of the Srutis in the light of arguments that this
portion relating to Yajnavalkya, which is mainly argumentative, is commenced.

e g fasnaegcae Sqratafem ar; R g fghy: Ty

TW: I ; R AR ST ST RTd siieesie o seiqenad;
AT IO MR (g aiageeRAel ARSI ST

A = afgedant: du §8 argwl g et s a9
JARFAAE qecde YeRdq; YW § [Edan e | aE
EBIElsRIPECATIDERS It el

The story may be taken either as a eulogy on knowledge or as prescribing
the way to acquire it; for it is a well-known fact, which scholars also notice in the
scriptures, that the making of presents is one such way. Through presents people
are won over, and here we see that plenty of gold and a thousand cows are
presented. Therefore, though this section has another main purpose, the story is
introduced to show that the making of presents is a way to the acquisition of
knowledge. Another customary way of acquiring it, as observed in the system of
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logic, is the association with adepts in that line, and discussion with them; that
too is amply shown in this chapter. And it is a common experience that association
with scholars adds to our knowledge. Therefore we must conclude that the story
is meant to point out the way to acquire knowledge.

0| ST & B! TgSRIH g5; O & FEIISHT ST
SARTEHAT I & TAEe doged [fosmen snyg, &: faesi
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Om. Janaka, Emperor of Videha, performed a sacrifice in
which gifts were freely distributed. Vedic scholars from
Kuru and Paificala were assembled there. Emperor Janaka
of Videha had a desire to know, ‘Which is the most erudite
of these Vedic scholars?” He had a thousand cows confined
in a pen, and on the horns of cach cow were fixed ten
Padas!! (of gold).

D

SR AW & fhes WU TSN Y fddg@i; a5 val d¢8:; 9 =
TR T — e a1 Gggol O a5, R a
afiuTeTgeaTd SgEfT SR — deiel SESTd) 9 s fmtsa
SRR 1 F&UT 2N TSIt = SEron: — ay 2 fget aged qiweq
— ARTEHT: AEES ;| a9 " [gcaHEd T O 8 e
TR d9EE ISR, ® J Wedad SR8 3fa fRmw sngive
FerfTeTre, snya; Fem? :Rad #1 § T T STEIui=r SIaHaH: — Jd

1t A Pada is about one-third of an ounce.
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There was a ruler of Videha named Janaka, who was an Emperor. He
performed a sacrifice in which gifts were freely distributed. Or the sacrifice itself may
have had that name (Bahu-daksina), referred to elsewhere in the Vedas. Or the
horse sacrifice may here be so called because of the abundance of gifts in it. Vedic
scholars from Kuru and Paficala-which are famous for their large number of
scholars-were assembled in that sacrifice, either on invitation or as spectators.
Seeing that large assembly of scholars, Emperor Janaka of Videha, the sacrificer,
had a desire to know which was the greatest Vedic scholar among them. He thought
like this: ‘Which is the most erudite of these Vedic scholars? They are all versed in
the Vedas, but which is the greatest of them?’ Being desirous of knowing this, /e,
as a means to finding it out, kad a thousand young cows confined in a pen. The cows
are being described. On the horns of each cow were fixed ten Padas-a Pada being a
quarter of a Pala-of gold, five on each horn.

AT, SR WTEdl A1 91 SRIg: | Oh1 I ISt 9 &
STRI0T < T & ATgided: THd SR uardT: SEies
HHATR 3id; a1 BIGMEERN; d & FRUNLEHY:, & A SRl

FAdcad & SHEE JeEE BIaradl Tg; | & s, © J @

1 Agaedd ARISISHIR 3id; 9 &ar, a9 a9 qRASH™ FAl
TR O 99 W d B Od W 9 g ElarEe: 1R

He said to them, ‘Revered Brahmanas, let him who is the
best Vedic scholar among you drive these cows (home).’
None of the Brahmanas dared. Then Yajnavalkya said to a
pupil of his, ‘Dear Samasravas, please drive these cows
(home).” He drove them. The Brihmanas were enraged.
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‘How does he dare to call himself the best Vedic scholar
among us?” There was a Hotr!? of Emperor Janaka of
Videha named A$vala. He now asked Yajhavalkya,
‘Yajhavalkya, are you indeed the best Vedic scholar among
us?’ Yajhavalkya replied, ‘I bow to the best Vedic scholar,
I just want the cows.” Thereupon the Hotr Asvala
determined to interrogate him.
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12 A priest who has the duty of invoking the gods in a sacrifice, reciting from the Rg-Veda.
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Having the cows thus confined, he said addressing those Brahmanas, ‘Revered
Brahmanas, you are all Vedic scholars; let i who is specially so among you drive
these cows home.” None of the Brahmanas thus addressed dared to announce his
surpassing Vedic scholarship. When they were thus silenced, Yajfiavalkya said to a
pupil of his, ‘Dear Samasravas, please drive these cows home.” ‘Samasravas means
one who learns how to chant the Saman. Hence by implication Yajhavalkya is
made out to be versed in all the four Vedas'. He drove the cows towards his
tecacher's home. Yajnavalkya, by accepting the prize meant for the best Vedic
scholar, indirectly declared himself as such; so the Brahmanas were enraged. The
reason for their anger is being stated: How does he dare to call himself the best Vedic
scholar among us who are each a great scholar? Among the Brahmanas thus
enraged, there was a Hotr of Janaka, the sacrificer, named Asvala. He prided himself
upon being the greatest Vedic scholar, and was insolent owing to royal patronage.
So he challenged Yajiiavalkya as follows: ‘Ydjriavalkya, are you indeed the best Vedic
scholar among us?’ The prolonged accent (in the verb) signifies censure.
Yajhavalkya replied: ‘I bow to the best Vedic scholar, now I just want the cows'
Thereupon, i.¢. when he accepted the prize meant for the best Vedic scholar and
thereby declared himself to be one, the Hotr Asvala determined to interrogate him.

qTgderild &, dfad T GogaT, Td Ggids, S qeraml
T =ad 3fdl; BT 9T, e I5ved &ial, J9d
AEAISTAR:, T &1, | Gich:, AMlcHR: 113-2-2 |

‘Yajnavalkya,’ said he, ‘since all this is overtaken by death,
and swayed by it, by what means does the sacrificer go
beyond the clutches of death?” ‘Through the organ of
speech-through fire, which is the (real) priest called Hotr.
The sacrificer’s organ of speech is the Hotr. This organ of
speech is fire; this fire is the Hotr; this (fire) is liberation;
this (liberation) is emancipation.

13 The grounds are as follows: He is principally a teacher of the Yajur-veda; the pupil in
question learns from him how to chant the Saman, which is the Rc set to music, so he must
also know these two Vedas; and the Atharva-Veda is subsidiary to the other three.
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‘Yajiiavalkya,’ said he. In the section on the Udgitha (I. iii.) comprised in the
Madhukanda it has been briefly explained how a sacrificer can escape death
through the rite with f{ive factors coupled with the meditation about it. The present
section being an examination of that, a rather detailed treatment is being given
here in order to introduce some particulars about that meditation. ‘Since all this,
the accessories of this rite, such as the priests and the fire, is overtaken by death,
i.e. by ritualistic work attended with our natural attachment-not only overtaken,
but also swayed by death, by what means, or meditation, does the sacrificer go beyond
the clutches of death, become independent of it?’

7 SEY WihRdd I JEIUeHaa . —

Objection: Has it not already been said in the section on the Udgitha that he
transcends death by identifying himself with the vital force in the mouth?

ATHHH; STl R, TEAISTIRRT §IGI: |

Reply: Yes, but the particulars that have been omitted there will be given
here. So there is nothing wrong in it

B Rfae AR 9l SR ddedd: | WY A8 — &
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Yajnavalkya said, ‘Through the organ of speech-through fire, which is the (real)
priest called Hotr.” The explanation follows. Who is that Hotr through whom the
sacrificer transcends death? ‘The sacrificer’s organ of speech is the Hotr.” ‘Sacrifice’
here means the sacrificer. Witness the Sruti, ‘The sacrifice is the sacrificer’ (S.
XIV. Ii. ii. 24). The sacrificer’s organ of speech is the Hotr with reference to
sacrifices. How? This organ of speech of the sacrificer is the well-known fire, with
reference to the gods. This has already been explained under the topic of the three
kinds of food (I. v. 11). And that fire is the Hotr, for the Sruti says, ‘Fire is the
Hotr’ (S. VL iv. ii. 6). These two auxiliaries of a sacrifice, viz. the priest called
Hotr with reference to sacrifices, and the organ of speech with reference to the
body, being limited, are ‘overtaken by death,” i.e. are continually changed by
ritualistic work directed by our natural attachment due to ignorance, and are
therefore ‘swayed by death.” If the sacrificer looks upon them as fire, their divine
form, it conduces to his'# liberation from death.

T3S’ — 9 Hh: | &iar ik gite: sifrewugziadg gin:; dod
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14 As also the Hotr’s.
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So the text says: This is liberation, i.e. the Hotr who is fire is liberation. In
other words, looking upon the Hotr as fire is that. As soon as the sacrificer looks
upon the two accessories as fire, he is freed from death consisting in his limited
natural attachment relating to the body and the elements. Therefore that Hotr,
when looked upon as fire, is ‘liberation,” i.¢. the means of liberation, for the
sacrificer. This is emancipation: That which is liberation is emancipation. i.e. a
means to it. To look upon those two limited accessories as fire, which is their
unlimited divine form, is liberation. This liberation which consists in looking upon
(the Hotr and the organ of speech) in their divine aspect is also spoken of as the
resulting emancipation-becoming one with fire, their divine form-which takes one
beyond the death that consists in attachment to limitations relating to the body
and the elements. It is called emancipation, because that liberation itself is a means
to it. It has alrcady been cxplained in the section on the Udgitha that the
identification of the organ of speech etc. with fire and so on is itself the
emancipation of the sacrificer. There it has been said in a general way that identity
with the vital force in the mouth is the means of liberation, but the particulars
have not been given. Here some details, viz. the viewing of the organ of speech
cte. as fire and so on, ar¢ given. The emancipation from death here dealt with is
the same as that which has been described as a result in the section on the Udgitha
in the words, ‘(That fire) having transcended death shines,” cte. (1. iii. 12).
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It has been stated that a man under the control of the organs and objects
(Grahas and Atigrahas), which are themseclves directed by his merits and demerits,
repeatedly takes up and discards the organs and objects, and transmigrates. And
the perfection of merits has been explained as being concerned with the manifested
universe, collective and individual being the identification with Hiranyagarbha in
both those aspects. Now the question arises as to whether the entity that
transmigrates under the control of the organs and objects exists or does not exist:
and if it exists, what it is like. So it is to teach about the Self as a distinct entity
that the question of Usasta is introduced. If one knows That as unconditioned,
naturally free from action and its factors, one is {reed from the above-mentioned
bondage together with its stimulating causes. The purpose of the story is already
known.
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Then Usasta, the son of Cakra, asked him. ‘Yajiiavalkya,’
said he, ‘explain to me the Brahman that is immediate and
direct the sell that is within all.” ‘This is your self that is
within all.” “Which is within all, Yajiiavalkya?’ ‘That which
breathes through the Prana is your self that is within all.
That which moves downwards through the Apana is your
self that is within all. That which pervades through the
Vyana is your self that is within all. That which goes out
through the Udana is your self that is within all. This is
your self that is within all.’

Y & U Thd ATgiaeddd, STl Ad:, Tohedqcd qERr0l:, T9=3 | Id.
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Then Usasta, the son of Cakra, asked him, ‘Yajhavalkya,” who has alrecady been
introduced. The Brahman that is immediate, not obstructed from the seer or subject
by anything, and direct, not used in a figurative sense, like the ear and so forth,
which are considered to be Brahman. What is that? The self that is within all. The
word ‘self” refers to the inner (individual) self, that being the accepted meaning
of the term. The words ‘Yat’ and ‘Yah’' indicate that the self familiar to all is
identical with Brahman. Explain that sclf fo me, speak about it clearly, as one
shows a cow by taking hold of its horns, as much as to say, ‘This is it.’

15 Neuter and masculine forms of the Sanskrit word meaning 'that'.
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Thus addressed, Yajiiavalkya replied, ‘This is your self that is within all.” The
qualification ‘that is within all’ is suggestive of all qualifications whatsoever. That
which is ‘immediate’ or unobstructed, and ‘direct’ or used in its primary sense,
and which is ‘Brahman or the vastest, the self of all and within all--all these
specifications refer to the sell. ‘What is that?’, ‘This self of yours? that by which
your body and organs are ensouled is your self, i.e. the self of the body and
organs.” ‘There is first the body; within it is the subtle body consisting of the
organs; and the third is that whose existence is being doubted. Which of these do
you mean as my self that is within ali?’ Thus spoken to, Yajiiavalkya said, ‘That
which breathes (lit. does the function of the Prana) through the Prdanpa, which
operates in the mouth and nose, in other words, “which makes the Prana breathe”
(Ke. 1. 9), is your self i.e. the individual self of the body and organs.” The rest is
similar in meaning. That which moves downwards through the Apana, which pervades
through the Vydnathe long i in the two verbs is a Vedic licence by which the body
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and organs are made to breathe and do other functions, like a wooden puppet.
Unless they are operated by an intelligent principle, they cannot do any function
such as breathing, as is the case with the wooden puppet. Therefore it is on account
of being operated by the individual self, which is distinct from them, that they
breathe and do other [unctions, as does the puppet. Hence that principle distinct
from the body and organs exists which makes them function.
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T A HH! ATgidedd TaTway:? A TP T3 2d:
AN, ST A =R Feiel 7 fREaiaaan s |
o AT FATISAIS I ddl EINETSITEREu I || 3-9-2 |

Usasta, the son of Cakra, said, ‘You have indicated it as
onc may say that a cow is such and such, or a horse is such
and such. Explain to me the Brahman that is immediate and
direct the self that is within all.” “This is your self that is
within all.” *Which is within all, Yajiavalkya?” ‘You cannot
see that which is the witness of vision; you cannot hear that
which is the hearer of hearing; you cannot think that which
is the thinker of thought; you cannot know that which is
the knower of knowledge. This is your self that is within
all, everything else but this is perishable.” Thereupon
Usasta, the son of Cakra, kept silent.
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Usasta, the son of Cakra, said: As somebody first proposes one thing and then,
being in doubt, may say something else-for instance, having proposed to point out
a cow or a horse, he merely describes them through certain characteristics of theirs,
such as walking and says, ‘A cow is that which walks,” or ‘A horse is that which
runs’so you 100 have indicated Brahman through certain characteristics such as
breathing. To be brief, give up your trick prompted by your hankering after the
cows, and explain to me the Brahman that is immediate and direct the self that is within
all. Yajitavalkya replied: I adhere to the proposition that I first made, that your
self is such and such; it is exactly as 1 have described it.
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You asked me to present the self as one would a jar etc. I do not do so,

because it is impossible. Why is it impossible? Owing to the very nature of the
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thing. What is that? Its being the witness of vision etc., for the self is the witness
of vision. Vision is of two kinds, ordinary and real. Ordinary vision is a function
of the mind as connected with the eye; it is an act, and as such it has a beginning
and an end. But the vision that belongs to the self is like the heat and light of
fire; being the very essence of the witness, it has neither beginning nor end.
Because it appears to be connected with the ordinary vision, which is produced
and is but a limiting adjunct of it, it is spoken of as the witness, and also as
differentiated into witness and vision. The ordinary vision, however, is colored by
the objects seen through the eye, and of course has a beginning; it appears to be
connected with the eternal vision of the self, and is but its reflection; it originates
and ends, pervaded by the other. It is therefore that the eternal vision of the self
is metaphorically spoken of as the witness, and although eternally seeing, is spoken
of as sometimes secing and sometimes not sceing. But as a matter of fact the
vision of the seer never changes. So it will be said in the fourth chapter, ‘It thinks,
as it were, and shakes, as it were’ (IV. iii. 7), and ‘The vision of the witness can
never be lost” (IV. iii. 23).

AHAHEHE — SiFheRl 28: HIAE:, SR @higa faegar e
ATANH, A T30 TG Sifksl 28 HEIE, T SR SIS
9 AN W@ SR Yedd ST, aeTd, § TieH PR
9 931 qAl Yd: AR 9 AT JA Had: HAIg: HaSEl AR
d HeEn | aun O el gegd: MR A el | O

g TG ofd: A9 gRig T Tanead

This is the meaning of the following passage: You cannot see that which is the
witness of vision, i.e. which pervades by its eternal vision the act of our ordinary
vision. This latter, which is an act, is affected by the objects seen, and reveals
only colour (form), but not the inner self that pervades it. Therefore you cannot
see that inner sell which is the witness of vision. Similarly yvou cannot hear that
which is the hearer of hearing; you cannot think that which pervades thought, the mere
function of the mind;, you cannot know that which pervades knowledge, the mere
function of the intellect. This is the very nature of the thing, therefore it cannot
be shown like a cow etc.
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aF I TS T8 Fdfd ATSAGUIHAHE: | qF TRfd wEeH

Tomel famifa G | uxal; wwEdl 91 e AR SHICTS
gfa a1 A Ex:; ® YAERM? I Eihdae g, TeRfa
fNeFH; 991 ‘SR A TRY: §HdEdd dhed; gt 9 d9.
S[qd, TEEHAR & 99 TEd; TRR AR 91 F9i g

o

& 2 9gsdd; 9 g TR Pt gfa efa wefRn
ydihed:; d W dEEd giaed @l i A W SHIEWS:,

HIAHFTAT; TEATd, SAREAOTHE JREaTaeaH, AT |

Some!S explain the passage, ‘You cannot see the witness of vision,” etc.
differently. According to them ‘the witness of vision’ means ‘that which sees,” the
agent or cause of vision in general, without any distinction of kind. In other words,
they regard the genitive case in the term  ‘of vision” as having an
objectivefaccusative force. That vision is caused and is an effect, like a jar. The
suffix in the word ‘Drastr’ (witness) indicates agency. Therefore, these
commentators opine, the expression ‘the witness of vision” means ‘the agent of
vision.” But they fail to see that the words ‘of vision’ then become redundant; or

anything, and pay no attention to it. How are the words redundant? They are
redundant, because the word ‘Drastr’ itself would be enough to indicate the agency
of vision; then one should only say, ‘You cannot sce the witness.” For the text
uses the suffix ‘tre” with the verb, and in grammar this always indicates agency
of the act denoted by the verb. We only say, ‘One is conducting the traveler or
the cutter’; we should not, in the absence of any special meaning, say, ‘the traveler
of travelling, or ‘the cutter of cutting.” Nor should the extra words be dismissed
as a mere elucidation, if there is any alternative explanation; and it is not a faulty

16 The reference is to Bhartrprapafica.
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reading, since all'’” unanimously accept it. Therefore it is a defect of the
commentators’ understanding and not a mistake on the part of the students.

N g AT, — SiswesEea foebife e
TERUdeE: — QU HIFACREEA TRReEE 5 WA SUTER
WAEEIONE; A & EEEdr Id [ GeERdrRE
THATEAIA] Fald; d T ‘e[ @ (F.3.219) ‘ST=AHE [T
(F.3.21¢) I JANU THATRAT IYUAN A" — EHT &
A fiaaguuad [ranTe; e Fama =9 feufarted)
TEdE SeEdT  (F3.910e) A & zrifieRem R
@3.810R1) ‘W@ G AR "R (F.3.81¥1%3) A =
SR ST A I3t |

But the way we have explained it, viz. that the self endowed with eternal
vision, as opposed to the ordinary vision, should be pointed out, accounts for the
two words ‘witness’ and ‘vision’ (in the expression ‘the witness of vision’) as
describing the subject and the object, with a view to defining the nature of the
self. It will also agree with the passage, ‘The vision of the witness (can never be
lost)” ete. (IV. iii. 23), occurring clsewhere, as also with the clauses, ‘(Through
which) the eyes see’ (Ke. 1. 7), ‘(By which) this ear is heard” (Ke. 1. 8), occurring
in another text. It is also consonant with reason. In other words, the self can be
cternal if only it is immutable; it is a contradiction in terms to say that a thing is
changeful and yet cternal. Morcover, the Sruti texts, ‘It thinks, as it were, and
shakes, as it were’ (IV. iil. 22), ‘The vision of the witness can never be lost,” and
“This is the cternal glory of a knower of Brahman’ (IV. iv. 23), would otherwisc
be inconsistent.

NN O

a9 9 ST Ol Rl SOTHE I McHAISTaRI |
ToHectiid —

17 Students of both Kanva and Madhyandina recensions.
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Objection: But such terms as ‘witness,” ‘hearer,” ‘thinker’ and ‘knower’
would also be inconsistent if the self is immutable.

A, TS AT TaT G Td, JNIH; A A =N« ai; ‘d
RO TTGHEAM, AAAERTEE,. GRS EH A | aeH T
JqgEey & fRiwui o<k wRf . 3 99 e

2C N 0

TEERENORTATS:; 9 TR g, — & a1 I,
FOMHS a1 [SFH; TWed THY AFH, Al Feed)| adl &
ITCETHE IIA

Reply: Not so, for they only repeat conventional expressions as people think
them. They do not seek to define the truth of the sell. Since the expressions ‘the
witness of vision’ ete. cannot otherwise be explained, we conclude that they mean
what we have indicated. Therefore the opponents’ rejection of the qualifying term
‘of vision’ is due only to ignorance. This is your self specified by all those above-
mentioned epithets. Everything else but this self, whether it is the gross body or the
subtle body consisting of the organs, is perishable. This only is imperishable,
changeless. Thereupon Usasta, the son of Cakra, kept silent.

i gaarsEEE wgd TR |
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Bondage with its stimulating causes has been spoken of. The existence of
that which is bound, as also its distinctness from the body etc., has also been
known. Now the knowledge of the Self together with renunciation, which is the
means of liberating it from that bondage, have to be described. Hence the question
of Kahola is introduced.

Y & FEIS: BINAR: TS, TRacHd &drd, Jod
FEEIUETER] T SAHT Falwaled § SEedey d ST
HaTea: | il ATgided Taieall AISTHETIIRE 21k HiE SJ
AT | U 3 AT fAfgea setom: geruTEna feuTEr
SIHOTET] el RIeT= =i, AT & 0T | o,
T FIuTT H STHEUI & T TF Had: | TEHTETR: qved
e et foemid)| aned = wiftecd = fAfdme i =
i = feifarae SR | AR He TR SR

IS ddl & FalS: Fieided I 1l 3-4-2 |

Then Kahola, the son of Kusitaka, asked him.
‘Yajfiavalkya,” said he, ‘explain to me the Brahman that is
immediate and direct the self that is within all.” ‘This is
your self that is within all.” ‘Which is within all,
Yajnavalkya?’ ‘That which transcends hunger and thirst,
grief, dclusion, decay and death. Knowing this very Self
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the Brahmanas renounce the desire for sons, for wealth and
for the worlds, and lead a mendicant’s life. That which is
the desire for sons is the desire for wealth, and that which
is the desire for wealth is the desire for the worlds, for both
these are but desires. Therefore the knower of Brahman,
having known all about scholarship, should try to live upon
that strength which comes of knowledge; having known all
about this strength as well as scholarship, he becomes
meditative, having known all about both meditativeness and
its opposite, he becomes a knower of Brahman, How does
that knower of Brahman behave? Howsoever he may
behave, he is just such. Except this everything is
perishable.” Thereupon Kahola, the son of Kusitaka, kept
silent.

Y & T FES! A, TR RiaHh:, I=s; Agachlid
BlaMId, q9dd — Jed AIHTEIRTERT I STcHT Faie: d | SAr=edid —

9 fafecan SamTeg=ad | ATEiae 38 — U9 o o9 AT ||

Then Kahola, the son of Kusitaka, asked him, ‘Ydjfiavalkya’, said he to be
explained as before ‘explain to me the Brahman that is immediate and direct-the self
that is within all,” knowing which one is freed from bondage. Yajiavalkya said,
‘This is your self.’

Y, SRHREISNATH, Tk AT g8:, 7 a1 Remaredl qedeseumtatal
frarfafa g9, weRRgRewamT:; A & @ o
STIFE IS aTd:, T Whad 98F Aftetdan. afgear fgd:
gslisAd®: O A 9 AewYd  aRE; G et
BRI hiam=erd |

Question: Do Usasta and Kahola ask about one and the same self, or do they
ask of different selves having similar characteristics?
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Some'® say: It ought to be different selves, for then only can the two
questions be other than a repetition. Had Usasta and Kahola asked about the same
self, then one question having dealt with that, the second would have been
redundant; and the passage in question is not a mere elucidation. Therefore the
two selves must be different, viz. the individual self and the Supreme Self.

a9, d g ufamg; W q enar gfa B ufesm ufagmes: | =
T REFUEEIAE FERAE SUTE; W B FHRE g e
AT AHAN; A 9 ITAE: RIS SAlfdl e e
e, BAl: ST TR ed (e Tgqa: ; A, ThFiiel =&l g9: SNl
Rl MU Aigdeay; au IS TEid ¥ — foegaaeig;
A T Fale] S AHT GE&H:, TN AGTN0T SFATHAT &I
SRt qew; aeTd, el wEn fRivfamaEn o qEie
a9 IS uaMeR I, aEE qEeaTgae: — aed ST
FHiAGAN: THA IMd |

Reply: No, because of the use of the word ‘your.” It has been said in the
reply, ‘This is your sell” (III. iv. 1-2; this text), and the same aggregate of body
and organs cannot have two selves, for each aggregate possesses a single self, Nor
can Usasta and Kahola mean selves essentially different from each other, since
both cannot be primary, and self and within all. If one of the two be Brahman in
a primary sense, the other must be secondary; similarly with selfhood and being
within all, for these three terms are contradictory. If one of the two Brahmans be
the self, primary, and within all, then the other must be non-self, secondary, and
not within all. Therefore one and the same self has been mentioned twice with a
view to telling something special about it. That part only of the second question
which is common to the first is a repetition of the latter, and the second question
is introduced in order to furnish some detail not mentioned before.

18 The reference is to Bhartrprapafica.
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Objection: What is this detail?

Reply: It is this. In the first question it has been stated that there is a self
distinct from the body, whose bondage together with its stimulating causes has
been spoken of: but in the second something more is added, viz. that this self is
beyond relative attributes such as hungera detail, by knowing which, together with
renunciation, one is freed from the bondage above spoken of. Therefore we
conclude that in both cases the question and answer, ending with the words, ‘This
is your self that is within all,” have an identical mcaning.

T FYH WEd A SREEEEddd dgw [
fregaRauaTe ity - A, qREdET;
B I E BT CA B R 2 B A R RIS R CAa b A ISR L b &
GERA I g™, BIEE KBTI Bt R T B
TIRFRRFAEY: AURSIAHSAT Wafed  ORTSATQaaHISRTET:, e
FIH W@ CPYFEPFARD: — 9 | @ [qeguRaHane qeeEH

hZdq ﬁff‘é{:

Objection: How can the same self possess contradictory attributes, such as
being beyond hunger ete. and having them?

Reply: The objection is not valid, having already been refuted (I1.i.20 of this
text). We have repeatedly said that the relative existence of the self is but a
delusion caused by its association with limiting adjuncts, such as the body and
organs, which arc but the modifications of name and form. We have also made

ArshaVidya.Org (T July 6% to 20%, 2022




10

12

14

16

18

20

22

24

26

this clear while explaining the apparently contradictory passages of the Srutis
(IL.v.15 of this text). For instance, a rope, a mother-of-pearl, or the sky, becomes
a snake, silver or blue respectively, owing to attributes imputed by people, but in
themselves they are just a rope, a mother-of-pearl, or the sky. Thus there is no
contradiction if things possess contradictory attributes.

TIEIMERTE TG (B138.61R12) A8 AFIRA fhawr
(F.3.%1%1¢R) I Yadl ST <d, -

Objection: Will not such Upanisadic texts as, ‘One only without a second’
(Ch. VI ii. 1), and ‘There is no difference whatsoever in It” (IV. iv. 19; Ka. IV,
11), be contradicted if you admit the existence of the limiting adjuncts, name and
form?

4, GoohTETd dREdEd g, 99l g GCHTEE
WHTHAENE, JAJEIRA: T FEEHU THed JelfehRad,
e, dEdl A W — AOSHAHRedwERded, a8l ad A9
TEHAIEAET (B3, &I1R1Q) B AMIRG BRER (3. 91%812R)

TAMGIATIERIF =N Tia9ed; 91 g @niaernsfeman seresy
CRIRFRITAEETaed @F &0 qaqH  HNegseEqy aq
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wWhfest, a1 d@aisd  aeasURaEeTdmi: | AR = Oegdl

frooeeER:, a9 TRauEdad atg [[Jdd, 99 9 Ak,
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Reply: Noj; this has alrcady been refuted by the illustrations of the foam of
water and (the modifications of) clay etc. But when name and form are tested
from the standpoint of the highest truth in the light of the above Sruti texts, as to
whether they are different from the Supreme Self or not, they cease to be separate
entities, like the foam of water, or like the modifications (of clay) such as a jar.
It is then that such passages as, ‘One only without a second,” and ‘There is no
difference whatsoever in It,” have scope from the standpoint of the Supreme Self
as referring to the highest realisation. But when on account of our primordial
ignorance, the reality of Brahman, although remaining as it is, naturally untouched
by anything-like the reality of the rope, the mother-of-pearl and the sky is not
discriminated from the limiting adjuncts such as the body and organs, which are
created by name and form, and our natural vision of those adjuncts remains, then
this phenomenal existence consisting of things different from Brahman has full
play. This unrcal, phenomenal existence created by differcentiation is indeed a fact
for those who do not believe in things as different {from Brahman as well as for
those who do believe. But the believers of the highest truth, while discussing in
accordance with the Srutis, the actual existence or non-existence of things apart
from Brahman, conclude that Brahman alone is the one without a second, beyond
all finite relations. So there is no contradiction between the two views. We do not
maintain the existence of things different from Brahman in the statc when the
highest truth has been definitely known, as the Srutis say, ‘One only without a
second,” and ‘Without interior or exterior’ (IL. v. 19; III. viii. 8). Nor do we deny
the validity, for the ignorant, of actions with their factors and results while the
relative world of name and form exists. Therefore scriptural or conventional
outlook depends entirely on knowledge or ignorance. Hence there is no
apprchension of a contradiction between them. In fact, all schools must admit the
existence or non-existence of the phenomenal world according as it is viewed from
the relative or the absolute standpoint.
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Regarding the nature of the self as it is in reality, once more the question is
asked: ‘Which is within all, Yajiiavalkya?’ The other replied, ‘That which transcends
hunger and thirst’. The word ‘which’ in the text should be construcd with
“‘transcends’ coming shortly after. As the sky, fancied by the ignorant as being
concave and blue, is really without these qualities, being naturally untouched by
them, similarly Brahman, although fancied as being subject to hunger, thirst, etc.,
by the ignorant, who think that they are hungry or thirsty, really transcends these
qualitics, being naturally untouched by them, for the Sruti says, ‘It is not affected
by human misery, being beyond it’(Ka. V. 11)i.e. by misery attributed by ignorant
people. Hunger and thirst have been compounded in the text, as both are vital
functions.

A HEH — 3F Id wH:; §© o] IR Meaddl ad. IHIH,
dd  qUItnEE  wrEem, oF B owm dod; AR
AaseranaIsie®: WA @ 9 Afden e SEase;
PeEFEERE:  URHED:  SEEERUEl O AeisfET; qen
FOURECEl S gy 9 Idfd; WA FEEOEEEaRoTg:
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visvam darpanadpdyaminanagaritulyam
aljdntargatam

pasyannitmanl miyayd
bahirlvodbhttanm yath# nldraya
yassakglitkurutle prabodhasamaye
svatminamavidvayam

tasmal $rlgurumOrtaye nama ldam
sridaksinZmOrtaye (1)

bljasyintarivdfkuro jagadlidam
pritinirvikalpam punab
miydkalpltadesakilakalani-
valcitryacitrikelam

mayaviva vijymbhayatyapl mahiyogiva
vagsyeschayil

tasmal érigurumOrtaye nama idam
sridakslodmtriays (2)

Santi Mantra

Thls safutatlon to $rlDakslpamUrtl (Lord
8iva faclag south) who Is manlfest in the
form of my teacher, who on account of
miyd (self~lgnorance) seos the unlverse
which is llke a clty seen ln the mlrror
{Le, mithy#) and which really exlsts
withln the sell but who (on account of
mAy3A), sees it as though exlsting
without, as ln a dream, and who Upon
waklog up (to his trus nature) beholds It
as bis own noadual self,

This salutatlon to 8riDaksinfim0r¢l who
is manifest ln the form of my teacher,
who by hls own will projects outslde,
agalnn and again like a maglclan or like a
mighty vogl, this ualverse,
undifferentlated ln the beginning fike a
sprout within the seed, and which after
creation, ls made varlegated by the
power of tlme and space created by
miyd,

» QTG | GG | g A
FoiRermrerdiermeg | A Rk 1 g ufve e e 1 e

! ! ) J .
om sa ha navavatu | sa ha naw bhunakiu | saha viryars karavavahai |

_ggj@wim‘.ﬁn}ﬁcthitmnastu | ma 'ofciv-isgmhaf_ || om santih éantih gantih || 1]

sgh - he; ha -- indeed; nau -- both of us; avatu — may protect; sg?;; - he; VT'LL?i -
indeed; nau -- both of us; bhunaktu — may nourish; saha ~ together; viryan
karavdvahai — may we acquire the capactty (to study and understand the
scriptures); te jasvl — b,?ﬂli'ﬂ’.ﬁ't‘; gy, -- for us; adh‘it'trmw, - wh-a’,t 1%‘ studie:d,; {,I'St‘ﬁf. - l@t
it be; #id vidvigdvahai -- may we not disagree with, ea;h othér; om §gutih §dndih
$antih -- om peace, peace, peace

May the Lord indeed, protect both of us, May he indeed, nourish both of us. May
we together acquire the capacity (to study and understand the scriptures). May
our study be"isrilliant. May we not disagree with each other. Om peace, peace,

peace.




BHAGAVADGITA

GITA-DHYANAM

T AT QRO AT g THIGH |

SREARTol SRt

I TR WER el g 1

om pirthdya pratibodhitdm bhagavatd n@rdyenena svayam
vy@sena grathitam puranamuning madhye-mah@bharatom
advaitdmrtavarginim bhagavatimastidasadhydyinim

amba tvamanusandadhami bhagavadgite bhavadvesinim (1)

Om., Oh! Goddess Mother, Oh! Bhagavadgita, (you who were) taught by Bhagavén
Nargyana himself for the sake of Arjuna, the son of Prthd (Kunti), (you who were)
faithfully collected and reported by the ancient sage, Vydsa, (and placed) in the
middle of the Mahabharata, (you who are) in eighteen chapters, you who have the
nature of showering the nectar of non-duality, who is the desttoyer of the life of
becoming (samsdrd), again and again 1 invoke you.

4 SR aEOrEeRHe: R o
A WEEHIAHSTERT o A |
S RTERaA T gyt d WA

T A fog: e darE T AR il

yam brahma varunendrarudramarutah stunvanti divyaih stavair-
vedaih sdngapadukramopanisadairgiyanti yam samagah
dhyandvasthitatadgatena manosi pasyanti yam yogino
yasy@niam na viduh surdsuragand deviya tasmai namah (9)

To the Lord about whom Brahmi, Varuna, Indra, Rudra, and the Marut-devatds
praise with divine hymms, the one whom the singers of the S@maveda praise by
singing with a full complement of the limbs (of singing) in the order of pada and
krama and the Upanisads, the one whom contemplative people see with minds
resolved in him in a state of meditation, whose nature the celestials and demons do
not know, unto him, the Lord, my salutations.
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om isa vasyamida¢ sarvam yatkinica jagatyam jagat |
tena tyaktena bhunjithd ma grdhah kasyasviddhanam |[1/
Om. All this - whatsoever moves on the earth - should be covered by the Lord. Protect

(your Self) through that detachment. Do not covet anybody’s wealth (or: Do not covet,
for whose is wealth?) (1)
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kurvanneveha karmani jijivisecchata¢ samah |
evam tvayi nanyatheto'sti na karma lipyate nare [2/
By doing karma, indeed, should one wish to live for a hundred years. For a man such as

you (who wants to live thus), there is no way other than this, whereby karma may not
cling to you. (2)
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asurya nama te loka andhena tamasa'vrtah |
taeste pretyabhigacchanti ye ke catmahano janah [3/

Those warlds of asuras are covered by blinding darkness. Those people that kill the Self
go to them after giving up this body. (3)
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anejadekam manaso javiyo nainaddeva dpnuvanpurvamarsat [

taddhavato'nyanatyeti tisthattasminnapo matarisva dadhati [4/

It is unmeving, one, and faster than the mind. The senses could not overtake It, since It
ran ahead. Remaining stationary, It outruns all other runners. It being there, Matarisva
allots (or supports) all activities.
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tadejati tannajjati taddire tadvantike |
tadantarasya sarvasya tadu sarvasyasya bahyatah [5{

That moves, That does not move; That is far off, That is very near; That is inside all, and
That is outside all. (5)
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yastu sarvani bhitdnyatmanyevanupasyati [
sarvabhiitesu catmanam tato na vijugupsate [6]

He who sees all beings in the very Self, and the Self in all beings, feels no hatred by
virtue of that (realization). (6)
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yasminsarvani bhiitanyatmaivabhudvijanatah |
tatra ko mohah kah soka ekatvamanupasyatah [7/

When to the man of realization all beings become the very Self, then what delusion and
what sorrow can there be for that seer of oneness? (Or: In the Self of the man of
realization, in which all beings become the Self, what delusion and what sorrow can
remain for that seer of oneness?). (7)
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sa paryagacchukramakdyamavranamasnavira¢ suddhamapapaviddham |
kavirmanisi paribhiih svayambhiryathatathyato'rthan
vyadadhacchasvatibhyah samabhyah [8/

He is all-pervasive, pure, bodiless, without wound, without sinews, taintless, untouched
by sin, omniscient, ruler of mind, transcendent, and self-existent; he has duly allotted

the (respective) duties to the eternal years (i.e. to the eternal creators called by that
name). (8)
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‘1$a vasyam' ityadayo mantrah karmasvaviniyuktah, tesamakarmasesasyatmano
yathatmyaprakasakatvat | yathatmyam catmanah
s$uddhatvapapaviddhatvaikatvanityatvasariratvasarvagatatvadi vaksyamanam | tacca
karmana virudhyata iti yukta evaisam karmasvaviniyogah | na hyevamlaksanamatmano
yathatmyam utpadyam vikaryam apyam samskaryam va kartrbhoktrripam va, yena
karmasesata syat ; sarvasamupanisadamatmayathatmyaniripanenaivopaksayat,
gitanam moksadharmanam caivamparatvat | tasmadatmano'nekatvakartrtvabhoktrtvadi
ca asuddhatvapapaviddhatvadi copadaya lokabuddhisiddham karmani vihitani | yo hi
karmaphalenarth drstena brahmavarcasadina adrstena svargadina ca dvijatiraham na
kanatvakunitvadyanadhikaraprayojakadharmavanityatmanam manyate so'dhikriyate
karmasviti hyadhikaravido vadanti | tasmadete mantra atmano yathatmyaprakasanena
atmavisayam svabhavikakarmavijidnam nivartayantah
sokamohadlsamsaradharmawcch|tt|sadhanamatma|katvad|V|jnanamutpadayant|t| |
evamuktadhikaryabhidheyasambandhaprayojandnmantransamksepato vyakhyasyamah
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om 1§ vasyamida¢ sarvam yatkifica jagatyam jagat [
tena tyaktena bhuiijitha ma grdhah kasyasviddhanam [1]

Om. All this - whatsoever moves on the earth - should be covered by the Lord. Protect
(your Self) through that detachment. Do not covet anybody’s wealth (or: Do not covet,
for whose is wealth?) (1)

184 Tste iti T, tena 164 | 1$ita parames$varah paramatma sarvasya | sa hi sarvamiste
sarvajantinamatma san pratyagatmataya | tena svena ripenatmana 1$a vasyam
dcchadanTyam | kim ? idam sarvam yatkim ca yatkimcit jagatyam prthivyam jagat
tatsarvam | svenatmana T$ena pratyagatmatayd ahamevedam sarvamiti
paramarthasatyarlipenanrtamidam sarvam caracaramacchadaniyam paramatmana |
yatha candanagarvaderudakadisambandhajakledadijamaupadhikam daurgandhyam
tatsvarGipanigharsanenacchadyate svena paramarthikena gandhena, tadvadeva hi
svatmanyadhyastam svabhavikam kartrtvabhoktrtvadilaksanam jagaddvaitaripam
prthivyam, jagatyamityupalaksanérthatvatsarvameva namartpakarmakhyam
vikarajatam paramarthasatyatmabhavanaya tyaktam syat | evamisvaratmabhéavanaya
yuktasya putradyesanatrayasamnyase
evadhikarah, na karmasu | tena tyaktena tyagenetyarthah | na hi tyakto mrtah putro
bhrtyo va atmasambandhitabhavadatmanam palayati | atastyagenetyayamevarthah |
bhufijithah palayethah | evam tyaktaisanastvam ma grdhah grdhim akanksam ma
karsih dhanavisayam | kasya svit kasyacit parasya svasya va dhanam ma
kanksTrityarthah | svidityanarthako nipatah | athava, ma grdhah | kasmat ? kasya
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sviddhanam ityakseparthah | na kasyaciddhanamasti, yadgrdhyeta | atmaivedam
sarvamitiévarabhavanaya sarvam tyaktam | ata atmana evedam sarvam, atmaiva ca
sarvam | ato mithyavisayam grdhim ma karsTrityarthah 11 1
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kurvanneveha karmani jijivisecchata¢ samah |
evam tvayi nanyatheto'sti na karma lipyate nare [2/

By doing karma, indeed, should one wish to live for a hundred years. For a man such as
you (who wants to live thus), there is no way other than this, whereby karma may not
cling to you. (2)

evamatmavidah putradyesanatrayasamnyasenatmajfiidnanisthataya atma raksitavya
ityesa vedarthah | athetarasya anatmajfiatayatmagrahanasaktasya idamupadisati
mantrah — kurvanneva nirvartayanneva iha karmani agnihotradini jijiviset jivitumicchet
$atam $atasamkhyakah samah samvatsaran | tavaddhi purusasya paramayurnirlpitam
karmanityetadvidhiyate | evam evamprakare tvayi jijivisati nare naramatrabhimanini itah
etasmadagnihotradini karmani kurvato vartamanatprakarat anyatha prakarantaram
nasti, yena prakarenasubham karma na lipyate ; karmana na lipyasa ityarthah | atah
$astravihitani karmanyagnihotradini kurvanneva jijiviset It katham
punaridamavagamyate — plrvena mantrena samnyasino jiidnanisthokta, dvitiyena
tadasaktasya karmanistheti ? ucyate — ji@nakarmanorvirodham parvatavadakampyam
yathoktam na smarasi kim ? ihapyuktam — yo hi jijivisetsa karmani kurvanneva iti ; 1$a
vasyamidam sarvam’, ‘tena tyaktena bhufijithdh ma grdhah kasya sviddhanam'’ iti ca |
‘na jivite marane va grdhim kurvitaranyamiyat iti padam tato na punareyat’ ? iti ca
samnyasasasanat | ubhayoh phalabhedam ca vaksyati | ‘imau dvaveva
panthanavanuniskrantatarau bhavatah kriyapathascaiva purastatsamnyasasca’ 7 ;
tayoh samnyasa evatirecayati — ‘nyasa evatyarecayat’ (tai. nara. 78) iti taittiriyake |
‘dvavimavatha panthanau yatra vedah pratisthitah | pravrttilaksano dharmo nivrttisca
vibhasitah' (mo. dha. 241-6) ityadi putraya vicarya niscitamuktam vyasena vedacaryena
bhagavata | vibhagam canayoh pradar$ayisyamah Il 2 1
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asuryd nama te loka andhena tamasa'vrtah |
taeste pretyabhigacchanti ye ke catmahano janah [3[

Those worlds of asuras are covered by blinding darkness. Those people that kill the Self
go to them after giving up this body. (3)




athedanimavidvannindartho'yam mantra arabhyate — asuryah
paramatmabhdvamadvayamapeksya devadayo'pyasurah | tesam ca svabhita loka
asuryah nama | namasabdo'narthako nipatah | te lokdh karmaphalani lokyante dréyante
bhujyanta iti janmani | andhena adar§anatmakenajfianena tamasa avrtah acchaditah |
tan sthavarantan, pretya tyaktvemam deham abhigacchanti yathakarma yathasrutam |
ye ke ca atmahanah atmanam ghnantityatmahanah | ke ? te janah ye'vidvamsah |
katham te atmanam nityam himsanti ? avidyadosena vidyamanasyatmanastiraskaranat
| vidyamanasyatmano yatkaryam phalamajaramaratvadisamvedanadilaksanam, tat
hatasyeva tirobhGtam bhavatiti prakrta avidvamso jana atmahana ityucyante | tena
hyatmahananadosena samsaranti te It 3 1l
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anejadekam manaso javiyo nainaddeva apnuvanpurvamarsat [
taddhavato'nyanatyeti tisthattasminnapo matarisva dadhati [4/

It is unmoving, one, and faster than the mind. The senses could not overtake It, since it
ran ahead. Remaining stationary, It outruns all other runners. It being there, Matarisva
allots (or supports) all activities.

yasyatmano hananadavidvamsah samsaranti, tadviparyayena vidvamso
mucyante'natmahanabh, tatkidréamatmatattvamityucyate — anejat na ejat | ‘ejr
kampane’, kampanam calanam svavasthapracyutih, tadvarjitam, sarvada
ekaripamityarthah | tacca ekam sarvabhdtesu | manasah sankalpéadilaksanat javiyo
javavattaram | katham viruddhamucyate — dhruvam niscalamidam, manaso javiya iti ca
? naisa dosah, nirupadhyupadhimattvenopapatteh | tatra nirupadhikena svena
rlpenocyate — anejadekam iti | manasah antahkaranasya
sankalpavikalpalaksanasyopadheranuvartanat | iha dehasthasya manaso
brahmalokadidlrasthasankalpanam ksanamatradbhavatityato manaso javisthatvam
lokaprasiddham | tasminmanasi brahmalokadin drutam gacchati sati, prathamaprapta
ivatmacaitanyabhaso grhyate | atah manaso javiyah ityaha | nainaddevah,
dyotanaddevah caksuradinindriyani, enat prakrtamatmatattvam napnuvan na
praptavantah | tebhyo mano javiyah |
manovyaparavyavahitatvadabhasamatramapyatmano naiva devanam visayibhavati ;
yasmajjavananmanaso'pi pdrvamarsat plrvameva gatam, vyomavadvyapitvat |
sarvavyapi tadatmatattvam sarvasamsaradharmavarjitam svena nirupadhikena
svaripenavikriyameva sat, upadhikrtah sarvah samsaravikriya anubhavativavivekinam
midhanamanekamiva ca pratideham pratyavabhasata ityetadaha — tat dhavatah
drutam gacchatah anyan atmavilaksanadnmanovagindriyaprabhrtin atyeti atitya
gacchativa | ivartham svayameva darsayati — tisthaditi, svayamavikriyameva
sadityarthah | tasmin atmatattve sati nityacaitanyasvabhave, matarisva matari antarikse
$vayati gacchatiti matarisva vayuh sarvapranabhrtkriyatmakah, yadasrayani
karyakaranajatani yasminnotani protani ca, yatsttrasamjfiakam sarvasya jagato
vidharayitr, sa matariva, apah karmani pranindm cestalaksanani
agnyadityaparjanyadinam jvalanadahanaprakasabhivarsanadilaksanani, dadhati
vibhajatityarthah, dharayatiti va ; ‘bhisasmadvatah pavate’ ityadisrutibhyah 1| sarva hi
karyakaranavikriya nityacaitanyatmasvaripe sarvaspadabhte satyeva
bhavantityarthah 1 4 1
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tadantarasya sarvasya tadu sarvasyasya bahyatah [5/

That moves, That does not move; That is far off, That is very near; That is inside all, and
That is outside all. (5)

na mantranam jamitastiti pirvamantroktamapyartham punaraha — tat atmatattvam
yatprakrtam ejati calati tadeva ca naijati svato naiva calati, svatah acalameva sat
calativetyarthah | kifica, tadddre varsakoti$atairapyavidusamaprapyatvaddira iva | tadu
antike samipe atyantameva vidusam, atmatvat na kevalam ddre, antike ca | tat antah
abhyantare asya sarvasya, ‘ya atma sarvantarah’ iti $ruteh, asya sarvasya jagato
namardpakriyatmakasya | tat u sarvasya asya bahyatal ;
vyapitvadakasavanniratiSayastksmatvadantah ; ‘prajidgnaghana eva’ (br. u. 4-5-13) iti
$asanannirantaram ca Il 5 Il
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yastu sarvani bhiitanyatmanyevanupasyati |
sarvabhiitesu catmanam tato na vijugupsate [6]

He who sees all beings in the very Self, and the Self in all beings, feels no hatred by
virtue of that (realization). (6)

yastu parivrat mumuksuh sarvani bhotani avyaktadini sthavarantani atmanyeva
anupasyati, atmavyatiriktani na pasyatityarthah | sarvabhitesu tesveva ca atmanam
tesdmapi bhitanam svamatmanamatmatvena — yathasya dehasya
karyakaranasamghatasyatma aham sarvapratyayasaksibhitascetayita kevalo
nirguno’nenaiva svaripenavyaktadinam sthavarantanamahamevatmeti sarvabhitesu
catmanam nirviSesam yastvanupasyati, sah tatah tasmadeva darsanat na vijugupsate
vijugupsam ghrnam na karoti | praptasyaivanuvado'yam | sarva hi ghrna
atmano'nyaddustam pasyato bhavati ; atmanamevatyantavisuddham nirantaram
pasyato na ghrnanimittamarthantaramastiti praptameva — tato na vijugupsata iti 1 6 1
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yasminsarvani bhitanyatmaivabhudvijanatah |
tatra ko mohah kah soka ekatvamanupasyatah [7/

When to the man of realization all beings become the very Self, then what delusion and
what sorrow can there be for that seer of oneness? (Or: In the Self of the man of
realization, in which all beings become the Self, what delusion and what sorrow can
remain for that seer of oneness?). (7)
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