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If changing: the pure
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{oubt, faith and its
ained know ledge, fear

awareness | qkst) illumines
ch as) desire, resolve/
absence, fortitude and
and the
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mmﬁﬂaqﬁiuﬁamm[.
al Mﬂﬂﬁmﬁ AReETIA = M
. : wlet! nastametyesd 1 urddhi yati na ksauam

souyith pibhatyathanyant bhasayetsadhanatt pind (5)

asce rt

— - i ; s (1 e 54 This pure awareness (¢iti) is neither born no

By B 30T, DUl NEY . s the seen. (1 does not grow or decline It shines as the spontaneous, self-
evident knowledge principle, and illumines (all) other tf
without any means. (3)
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tiechydvesato buddhau bhanarh dhistu doidha sthita

ektlankrtiranyn syadantabikara naripini (6)

r destroyed It

o <t The buddh
‘ mmlfﬂppﬂg to possess luminosity on account of the
_uathcunsuousncss. The inner organ is two-fold: one
aspect e egoity (kartd) and th is the inne
) e other is 1
LR e r is the nner
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ayoraikyarh taptdyahpindavanmatam
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== : - The ratadatmyaddehascetanatamagat (7)
union o ;
» B lu"i[:fcmd conscipusness (cit-chavl) and the
SdM-asmitsawsaed MR 1« ls*ﬂ‘ilnri” “t] e Ihdtlol iron and heat in a __‘_d_h\: 'r\l“
it% union , the physical body acquires se SECHY
with the ego. (7) Juires sentiency due to
W0 Argred farearar
e |

LT —
: fafad wma, 0e

B e i A

AR MR e Mty sulng

pra——— T L ol bl




ahankirass Hadafmvas cs«u,..ummmu
shagm armaan PR toanyatod trivadlani knanutt (8)

The unity of identity of w5 (ahatkara) with the reflected
consciousTess (citchiud) the physical body (deha) and witness-
c\.f._-:-ﬂm.mm (ks = of three types, namely inborn i
of karmea (results of actions), and bom of delusion o
IgnoTance., in that sequende ]

e S L S

, bomn
r self-

e S =R 0L
awbondienck il wreTiih
ksl aodhlo wingrtste Lramad
There = mdeed N0 sermination of the inbom identificabion
per=ung she two (ego and reflection Of CONSCIOUSNESS)
reh )i The other two sdentifications cease

results of actbons! and by selt-

: _menion (ahakdes) disappears in deep
v alep DecETES UnConSCous, yolitionally
i enamafestation of ghankira 15 called

marnfestahon 5 the waking

ApP¢ nidix, DIB Dysya

I ak /
Viveka (verses with transiation)

l:il-rlmwﬂ It l-‘““i“"l’!’ the mental images in dream, (whereas)

during the waking state,

with the sense organs

it creates the sense objects externally

(11)
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quasthatrayamanved! jyat

1gamekarh jadatmakam

¢ mriyate tathd {12)

The subtle body, which is inert by

material cause for the T
states of consciounsess

nind and the ego
and is born and die

ofeed & T frarqEfETEAL |
AR RRTEAEE e, Nl

daktidvayarit i matyaya vik

saurtiripakan

Uik:ie‘pﬂfnk![rii!'[gsldli‘ru.’nrlﬁ.rl.‘E;ll:t:;'i: fagatsryet

As is well known (in the

scriptures)

has two pOwers, that of projection ¢
power of projection creates the world from !
(linga) onwards to the (gross) universe

T nee

o FREeEEATETEn

erstirnama bralmaripe saccidanandavastun:

abdhau pilﬂlﬂdii'ﬂisalrt'—.‘ul.ﬂ!v||i.'“.i_L'|:{“':‘I:.m.r.' il

The manifestation of all names and forms in th
reality, which is <at-cit-ananda and which 18 =

called the creation- Itis
ocean. (14)

like the creation of foam, elc
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The other aspect, namely the veiling power of milyd, cOVers the
mutual distinction between seer and seen within the physical
body (internally) and that of brahman and
the creation extemnally. That veiling p

ower is the cause of
samsara. (13)
it T W R R ST
N S IEHIE I TR I

stksinsh purato Waltgir® [Digarh dehena sariyutam
:::hﬂ;&tgah‘-rﬂ-‘tﬂ_ifﬁv-'_: sl eydrahdrikalt (16)

jdentfied with the physical body, the subtie body that shines
m the dose prmimit}- of the sslf-evident witness (saksT)
pecomes the xn‘in-tdu_\l elf (jioa) due to the infusion of the

reflected CONSSOUSDESS (citi-chiwd). This iira is the performer

Sorisy tu TemssdyEwm Sheds bhlle’poyats i (17)

Due o SuperssposiSon. ghe individual's status as a jiva
sppes ¥ i the wimess, the troe T (atma). 1t (the
supecmpoed status, of fivs) disZppears. however, when the
dsssncson (of drk and 4rive) is cognized upon destruction of

i W siriatvens bhlsate (18)

in nature on account of
umwcuwmbhmmumm the
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A R wwEal: |
Wmﬂ 2 awi dard 10
rllrap}‘rm'rlimm:m pibhati prahmasargayolt
bimfﬂsMg.rﬂﬂ‘lkl‘lr[is:iurl| sarge na brahmani kvacil (19)

Externally also, the distinction of brahman and the creation
becomes clear by the destruction of veiling Among the
the modification is in the creation, (but) never in prahman
(19

feq it fod &4 AW SepyE, |

s FEEd S a gm el

aridapafic akam

asti bhati privarh ritparit nama cehy

adyatrayar brahmarfipan jagadrupari tato dvayan (=5

(Every object has) five aspects: namely it =\~_[‘
is pleasing, and it has a for™ and a name.
are of the nature of braliman, and the last tWO are of tf
of the world. (20)
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fia: Wﬁmmﬁﬁ el

k.‘lﬂvﬂymgni;'nfunlrsu dﬂrnhrmnmm.!:!r-u

i (21
abhinnah saccxdmmmfdb bhidyete rpandmar

toness (@7
i A es (cit)s and wholenes 4
The existence (sat), tgn,“mu.f-m-.‘.% S water, and earth, @

= * e,
aspects are common 11 space. air, I]l.Lhu”hlr.: sl
well as in the celestial beings: nnm:.? ]rv.
their) names and forms differ (21
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parah
saccidd nandatatpa i

upeksya namarfipe dve it (2
iphaedt Db 15
samadhim sarvada i\'umlh“‘f""-"( LAY aker ‘.nc.m-\:-u'\
~oa and fort the see=" L 3 in it (i-e
Disregarding both pame an¢ | ind absorbed X
lu!-'cf!gv:rrmnfﬁ must always make the min
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practice sqmadhi), either within the heart (antalikarana) or
without. (22)

SRe Rt s ® |

TSN SR coir CUBUE

sgmikalpe mirvikalpah camadhirdvividho hydi
dr?:a&mnum‘ sevikalpah punardvidhd (23)

Samstihi (the absorption of the mind) is of two kinds, namely
absorption recognizing a distinction of subject and object
(sarekalpe-semddhd) and the one without recognizing any
dictinction of subject and object (mirvikalpa-samadhi). Savikalpa-
semaddhi s further subdivided depending upon its association
with &réa (2 cognized object) or abda (the words of scripture),
Thus, three types of ssmidin can be practised in the heart.
)

amiradsT=apd .:'_rg_nls:!:.uksm\'m cetanam

Sl drsyteumiddho W™ symadhih sacikalpakah (24)

The internally cogruzed thoughts (drsyes) such as desire, etc.,

e zvailsbie m the mner organ (antahkarana). One should
on pure awareness (cmitamya) as their direct

Thomimator This = called wmrﬂd?ﬁ-gvﬂuiwka-samadhi

- of fhe mind while recognizing 2 distinction, with

ﬁhbﬂﬁl{iﬂlﬂ}'lmyﬁzndﬁﬂ-@l’!ﬁ. (24)

= e w e |

sSemeRed e SR 130

e gan sacradfmgndal sueprEbhg duaitsvarjitah

apmeesiancaTidi wsth semadhiy savikalpakah (25)

One should costempiase, 71 am unattached, sat-cit-inanda,

seii-efbudgene, mondusl ™ This is called fabda-viddha (or gabda-

' A-—*-“W (same meaning)

A}‘F‘L‘Iu.”\ Drg Dréva Viveka (verses with translation) lh

””'”'Ml”“” *"L'”""IJ'”'-‘“'“'!'H” absorption with the recognition
of distinction, and mixed with scriptural words (25)

m@{ﬁﬂﬁmswaaﬁﬁ{a‘: |
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sudn u!!hr‘ir|'r-.-::-¢1t'='~‘.1lf:1;.;|f;.-~‘.-|[-J.-i“-:._-.-r-}_~|::.|j--

nirvikalpalt samadhih syannivatasthitadipavat (26

The person who drops cognized thoughts (drsua
(dabda) has nirvikalpa-samadhi due to t
in the true 1’ that is at once COonscio
absorbed mind is) like a lamp placed in a calm
place. (26)

i ameash aferefede e

wTeE HHETTAE]E _J’tﬁfﬁ: ECH

hydiva bahyadese'pi yasmin kasmithdca vastur

samadhiradyal _ﬂmlxr.-.]-.‘.--.inr|.-:rr|.u:'.:'.z;".'-'.'.:-3-'.--.

As in the case of the heart (antalkarana
externally the name and form in &
i the first type of samadhi (1.€. ¢
sie aeg AfEgEoT |

g aia‘aiﬁﬁ g quﬂﬁ"._dﬁ‘l ﬂ\aﬂ n=ell

akhandaikarasari vastil saccidanandalaks

i i o adhyamo bhavet 12
ii‘ymfifchimmcmteuurfr sqmadhirmadhyame

The middle sgmadhi (i.e-
is the uninterrupted conte :
and unchanging, defined as sat-ct
itself (28)
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i sadbhirnayet btlnh ninmbaram (29)
steady abidance of mind due to absorption i

rption in brahman,

::.uu nature of onesell, as tnld previously (i.e. in the case

= mnll'-mhh«-lﬁ) is Rs;d&i:‘; the third type

ﬂ, M_ ould constantly

spend time M the practice of these six types of samaddhi. {26}

wﬁﬁ!ﬂﬁq
R R
m#mm:
l‘-‘“-”pmmmhijﬂl

- :

m_- identfcation with the body disappears and brahman
Clearly kmowm, then wherever the mind goes, samildhis

occur there efiortiessly. (30)

and fingtma is clearly
_‘*--ﬁ‘”'hhlﬂmwgd_ all
- .""h—ﬂbdm'«smeﬁmmmd,

#_*p—rﬂd (32)

*. -I » % be kmown e Swesioid the conditioned cif the
pr— of o, and the gne imagived as in dream. AmOTE
S fowt & of Gw netuse of brahman. (32)
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avacchedaly kalpital syadavacchedyarh tu vastavant
tasmin j”'ﬂh'”””'*'""J"Tf””'itflmmtrmir tu svabhavatah (33)

The limitation 15 imagined, but the saksl (pure awareness) upon
which the limitation is projected is the truth. (Therefore) the
status of saksl as [fun occurs due to superimposition, whereas
its nature as brahman is innate. (33)

safeowed Aaed Tt FRNFEAH, |
Wmmﬁ Wﬁﬁ"‘rﬂqm VAl
auacchinnasya jvasya pirnena brahmanatkatan
tattvamasyadivakydrni _f:lgurrr:’!rlril_,llt'u-._m.‘: (34)

The statements (by the Upanisads) “fal fvam asi
prahman,” etc. declare the identity between St Y
superimposed limitations of Jita) and the fullness which 18
brahman, but not (the identity petween) the other two jfvas and
brahman). (34)

FpugAreadl "l fagts safeet |

g sErEdl FferETEA sareaud, 11

brahmanyavasthitd mid piksepitertirapui

ﬂvriyﬁ'khm_u_mmm tasmift jagajjivau prakalpayet

nd veiling abides

Maya, which is of the nature of projecting &
in brahman, Having veiled the nan-dual nature of b
maya creates [pmlects} the world and the jT on ord ity

aﬁawﬁmhﬁwl
Awaeahd & e

bhokta he Karmukrt

flvo dhtsthadcidabhaso bhaved
Bhogyarapamidath sarvath jugal ~)uI.H‘J|sI.'.i!'J'|.iu.':n.im (36
The jroa, which s the reflection of conscio

s the P : e
. 2 @ e :
the expuriencer {of the world) Do s e form O

elementals conatitute the world,
various objects of experience (

SNess identified

s and
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anddikilamstrablye moksdtpiroamidanit. dvayan

Tvarahdre sthitam tasmadubhayam vytvaharikam (37)

This pair (Ru and Rgat) has existed empirically since

h‘smng}eﬁ fime and will @xist until liberation. Therefore
both enjoy relative reality. (37) ’
Rt R RYwssERERE |
Sﬁﬁm@ﬂgﬁrﬁi uzen

cidziadsectial maind TikgepdTTHirdpid

Sortya Fomegatl paree nitee fu kalpayet (38)

Sleep abudes in od-lbaisa {the reflection of consciousness) and

is of the nature of the veiling and projecting powers. Having
co -e:!\ﬂ. the #mm and jagat of the waking state, however, it
produoes DEW ONeS. (38)
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= . ol ritibhts
us b scepmsprabuidhesys pumsh soapns sthitistayoh (39)
nﬂ_:mo (fim= =nd g in the dream) are called subjective
mealiry beczuse they eost only during the period of their
= the dream; when the dreamer wakes from one

ch:_nndgnamxn&u.ﬂwdmmmddreamwnrld
dutpu-nmdmmmm

AT TSR, |

= ey B wARs Vel
privivhtsiapve yusajegat pritisalsiam
slstenet: mowysle myasty mithyeti vyGvakariah (40)

:d-u- Jioe (dreamer) considers the dream world to be
wheness She ofher, Le. fhe empirical fioa (waker), considers
Mhsa-mmdhdm;uprmbefalw (40)
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et e AR, |

aed e Tea g g
r,rynv:rin'.rrH(ujl't'u .Lfﬂﬁhl_fju:\'mh’_L;i’l't'(!hdl’fkﬂPH

satyartt pratyeti mithyeti manyate paramarthikah (41)

The empirical jiva (waker) believes the empirical world to be
real, whereas the [fiani (persen of self-knowledge) knows the
empirical jiva and the empirical world to be false, (41)

qrEEg R T feiFH, |
s e Aeadige e AR
pdramdr!hiknjimsm brahmaikyar paramdrthikam

pratyeti viksate nanyadviksate tvanrtatmand (42

The wise person indeed knows his identity with brahman as
real. He does not see another. If the jiant does see another,

then he certainly sees the otherness as false In nature. (42)
m‘g!faﬁi‘(ﬂlﬁ SaAtEaES |

T Ffem FaseEgE CER
nlddhmyadmva:.‘ni!yﬁni niradharmastarangake

anugamyatha tannisthe phene'pymmgarﬁ yatha (43)

As the characteristics of water, namely, sweetness, liquidity
and coolness, having inhered in the wave, also inhere thereafter
in the foam situated on it (the wave)... (43)
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saksisthah saccidanandah SﬂmbmhfiuldL‘;,fa‘.!l'ﬁhﬂri.'-\':‘

taddvarenanugacchanti tathaiva ;’mtibhdsaﬁce (44)

_-‘nl-ci!—.!rmm!n existing 0t sakst, inheres
pirical ijva and jagat. Similarly,
gnida inheres in

,.in the same way; the
by association in the em :
through the empirical jioa and jagat, sat-cit-an
the subjective (jiva and jagat) (44)
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= S wE R

TN e MR feety g o

laye phenasya taddharmd dravadydl syustarangake
tasyapi vilaye nire tisthantyete yathd purd (45)

When the foam dissolves, its attributes such as liquidity etc.
abide in the wave. When the wave also disappears, these
(attributes) abide in the water as before. (45)

ST 52 TS |

FEd SfEme: cEeeERd | s
pratibhasikajivasya laye syurvyavahdrike

tallaye saccidanandal paryavasyanti saksini (46)

When the subjective jioa (with dream jagat) disappears, sal,
cit, and énanda abide in the empirical jiva (cid-abhasa). The
same sai, cif, and @nanda remain in saksT when that (empirical
jioa) ceases to exist. (46)




